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What mean ye that ye uſe this Proverb, *** ſaying, 
« The Fathers have eaten ſour Grapes, and the 
« Children's Teeth are ſet on edge?“ 
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PREFACE. 


HEN the neceſſity of a new 
tranſlation of the Bible, was 
firſt ſuggeſted to King James; it 


was obſerved, that if every man's 


© humour might be followed, there 
* would be no end of tranſlating.” 
But his Majeſty well knew, that 
the various ſentiments and opinions 
of mankind, at leaſt of thoſe who 
had made the ſcriptures their ſtudy, 
might be made ſubſervient to the 
compilation of a more correct and 
uniform tranſlation. | 


Mhere- 


( 
Wherefore when a new tranſlation 


. by £4 
was determined upon, he gave it in 


charge, to thoſe who were appointed 
to ſuperintend and conduct the un- 
dertaking, to cauſe © Letters to be 
« ſent from every biſhop, to the reſt 
of his clergy, admoniſhing them 
ce of this tranſlation in hand; and 
* to move, and charge as many as, 
being ſkilful in the tongues, have 
talen pains in that kind, to ſend 
e his particular obſervations to the 
« company, either at We/tminſler, 
« Cambridge, or Oxford.” (Fuller's 
Ch. Hiſt. book x. p. 47.) | 


When therefore I ventured to ſug- 
geſt, upon a former occaſion, the ad- 
vantages which might reaſonably be 
expected 


wiv } 

expected to reſult, from an accurate, 
and as far as might be, a literal tranſ-- 
lation of the ſeptuagint ; and the 
ſatisfaction it would give, * were it 
ce to be carried on under the inſpec- 
« ion and control of thoſe perſons, 
c who alone are properly qualified, 
© to ſuperintend and conduct the 
ce undertaking; ” I did not mean 
that © the reſt of the clergy,” 
ſhould renounce the liberty of private 
judgment, but that the particular 
« obſervations,” of thoſe who had 
made the ſcriptures their ſtudy, 
ſhould be ſubmitted with becoming 


| modeſty to the ſuperior Judgment of 
their more learned brethren. 


be I wiſh,” Biba King James, (and 
ſo do many now fay,) “ ſome ſpecial 


cc 
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ce pains were taken for an uniform 
«tranſlation; which ſhould be done 
« by the beſt learned in both univerſities, 
& Zhen. reviewed by the biſhops, pre- 
* ſented to the Privy Council, laſtly 
© ratified by Royal Authority, to be 
&« read in the whole church.” {Fuller's 
Ch. Hiſt. b. x. p. 14.) 


And to the accompliſhment of fo 
deſirable an undertaking, the leſs 
learned may contribute, by a free 


communication of their particular 
obſervations. 


It was perhaps, preſumptuous in 
me to affirm, that there was now 
very little proſpe& of obtaining an 
accurate tranſlation of the Hebrew 

Mw Bible ; 
—_ » 1 


3 
Bible; but ignorance is always prone 
to ſlight that knowledge which it 
does not poſſeſs. Nevertheleſs how 
neceſſary the Greek verſion of the 
ſeptuagint is, to the right under- 
ſtanding of the Hebrew text, the 
reader may judge from this ſingle 
inſtance. 


The learned editor of the two 
epiſtles of St. Clement to the Corin- 
thians, Hen. Wotton, Coll. Sti Fob. 
Evan. A. M. &c. Cant. 1718.) has 
ſubjoined the following note, upon 
a paſſage which St. Clement tran- 


| ſcribed from the ſeptuagint. 


3 Our Sau opF,og Tporeveyrn;, oN de pwn òͤt dag, 
cc quapres; iiNαε“ẽỹEEG! Hec quidem ex 
b «LXX 


* 
« LXX cſtari, neque facile adeo 
« cum Hebrzo textu, prout in præ- 


« ſens habetur, videntur poſſe con- 


ce ciliari; rejectis tamen punctis, 
cc quod abſque piaculo, utpote a 
«© Maſorethis adjectis, cuivis eſt inte- 
ce orum, literæ Hebraicz ad amuſſim 
« cum lectione 7 » conveniunt, 
ln annon ſi benefeceris offerre, 
© yel offerendo, & ſi non benefeceris 
« dividendo, peccaſti? ceſſes, quieſ- 
© cas, vel accumbas. Onkeloh Tar- 
« gum | Hieroſo]. etiam et Ben. 
„ Uziel} ad hodiernam punctua- 
« tionem per periphraſin explicat, 
ce e annon fi. benefeceris opus 


« tuum remittetur vel relinquetur 


* i. e. reponetur tibi; et fi non be- 


5 nefeceris opus tuum in diem judicii 


cc peccatum 
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13 
6c peceatum tuum aſſervatur? verſi- 
c ones Vulgat. Syr. & Arab. punctu- 
s ationem Maſorethicam ſequuntur. 
Ego ſane, refragantibus licet cæteris 
e verſionibus et antiquiſſima para- 
6e phraſi nec non recentioribus, lec- 
* tionem r præferendam eſſe cen- 
4 feo: vulgo enim recepte interpre- 
„ tatio, neque cum præcedentibus 
«verbis, in quibus de ſacrificio agi- 
te tur, neque cum Hebraico textu 
ce reftius punctuato adeo apte con- 
ce venit: nihil enim de facrificio 
* habetur, qua mente, quave inten- 
tione ſit offerendum, vel ex qua 
c parte Cain in ſacrificando peccavit 
* contra deum; adeo ut Deo potius 
ce fit acceptum fratris, quam illius 
«& ſacrificium; cum, $i attendamus 


b 2 1: ad 


Lay . 


0 


* 


1 

tt ad contektum, hoc foret præcipue 
e agendum, quæ quidem omnia ver- 

1 exhibet, ſicut a Tertulliano 

| © in Libro contra Judzos explicatur: 
e accepto ferens, que offerebat in ſim- 

e plicitate cordis, et reprobans ſacrifi- 
6 cium fratris ejus Cain, qui, quod 
© offerabat, non recte dividebat. &c. 


It would be trifling to apologize 
for the imperfections of a former 
publication: but with reſpect to the 
ſuppoſed interpolations and miſtakes 
of the Greek verſion; I think it 
would be expedient for every tranſ- 
lator, to take it for granted that his 


——ů— —_Cs 


text was pure and faultleſs. For 
otherwiſe, whenever a difficulty oc- 
curs, he will be too apt to have re- 


courſe 


6 
courſe to other verſions, and to adopt 
that reading which admits of the 
moſt obvious interpretation. And 
hence it will be, that the oldeſt and 
moſt authentic copies, will be cor- 
rected by the leſs authentic and mo- 
dern, for this obvious reaſon, that in 
general, they will be found the 
plaineſt; the crooked paths having 


been made ſtrait, and the rough ways 
ſmooth. 


Thus Gen. v. 26. M. Le Clerk 
takes upon him to correct the Alex- 
andrian copy by that of Aquila, 
for no other reaſon, that I know of, 
but becauſe it was the moſt intelli- 
gible: or agreed beſt with the moſt 
approved interpretation of a doubtful 


paſſage. 
0 I do 
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Ido not mean to aſſert that different 
readings ought not to be conſulted; 
far from it; a collation of M88. is a 
work greatly to be deſired, but what 
I mean to aſſert is, that the correction 


of the text, ought not to be the e 


work of a tranſlator. 


J have only to remark, by way of | 


Preface to the following pages, that 
we are very. apt to uſe as it were, this 


proverb, concerning our firſt parents, 


« ſaying, the fathers have eaten ſour 


*« grapes, and the children's teeth 
& are ſet on edge.“ But it is writ- 
ten, thou ſhalt not ſpeak evil of the 
ruler of thy people; neither does 


it become us, lightly to ſpeak evil 


of thoſe illuſtrious perſonages, of 
___ whoſe 


* 


1 

whoſe blood God was pleaſed to 
form all nations of the world. Let 
us rather own with gratitude, that 
not as the offence ſo alſo was the 
free gift; and let this be our con- 
ſolation, that as in Adam all die, 


even ſo in Chriſt ſhall all be made 


alive. 


St. Martin in the Fields, Weſtminſter, 
Nov. 2d, 1789. 
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OBSERVATIONS 


n 


TriRD, Fourtn, and FirTH CHAPTERS 


OF... 35 


BOOK or GENESIS. 


PRELIMINARY OBSERVATIONS, 


ſis, we are told that, 


1 N the ſecond chapter of the book of Gene- 


cc 
C0 
6c 
cc 
cc 
cc 
cc 
cc 
cc 


cc 


© God planted a garden in Edem to- 
ward the ſun-rifing, and placed there the 
man whom he formed. And now, God 
cauſed to ſpring up out of the ground, every 
tree that was beautiful to the ſight; and 
good for food, and a tree of life; through- 
out the garden: and a tree to diſcern 
the knowledge of good and evil. — And 
the Lord God took the man whom he 
formed ; and placed him in the garden, to 


cultivate and preſerve it, And the Lord 
B | « God 


(2-3 
« God commanded Adam, faying—Of every 
* tree of the garden thou mayeſt eat food, but 
« of the tree to diſcern the knowledge of good 
* and evil, eat ye not of that, but in the day 
* ye do eat thereof, ye will periſh by 
e death. — 

* And the Lord God ſaid.—It is not good, 
* that man ſhould be ahne. Let us make him 
* an aſſiſtant like himſelf.” Adam therefore 
was alone, when God told him, that they were 
not to eat of the tree to diſcern the knowledge 


of good and evil; but that if they did eat there- 


of, they (that is, both Adam, and the woman, 
whom God formed out of the ground, and was 


now about to join with him, Gen. ii. 21.) 


would periſh by death. Conſequently, the pur- 
port of the revelation, was impreſſed only upon 
the mind of Adam. 

It is alſo probable, that the will of God was 
made known unto him in a dream : for it is 
written, „If there is a prophet among 
« you, I the Lord will make myſelf known 
unto him in a vin, and will ſpeak unto him in 
a dream. Numb. xii. 6.—And accordingly, we 
find that God caſt a deep ſleep upon Adam, 
and that he ſlept, during the figurative repre- 
ſentation of the formation of the woman. That 

| the 
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630 | 
the will of God was not impreſſed upon the 
mind of Eve, by the influence of the prophetic ſpi- 


rit, appears ſtill more probable, from a ſubſe- 


quent paſlage, wherein Adam is individually 
taxed, with having eaten of the tree, whereof 
God had commanded him not to eat. Gen. 
iii. 11.—and again v. 17. Becauſe thou 
* haſt hearkened to the voice of thy wife, (in 
oppoſition to the purport of the prophetic vi- 
fion,) “and haſt eaten of the tree, of which I 
* commanded thee ſaying, thou ſhalt not eat 
of it: curſed is the ground for thy fake, 
e ACC. 

Eve, no doubt, would ſoon be made acquaint- 
ed with the purport of the revelation, whereby 
they were directed to abſtain from the tree to 
« diſcern the knowledge of good and evil:” 
but as the tree was beautiful to the fight, and 
the fruit thereof apparently good for food, ſhe 
ſeems to have been led thereby to conclude, that 
the admonitions of her huſband, (which de- 
rived all their force from the declared purport of 
the prophetic viſion) proceeded from too lively 
a ſenſe of danger; and the apprehenſion of an 
event which was not likely to befal them. And 
therefore, without aſcribing to the woman that 
baſeneſs of heart, which more or leſs ac- 

B 2 companies 


(64 


companies the wilful violation of ſocial du- 
ties; we may attribute her tranſgreſſion to no 
worſe a cauſe than he want of that laudable ſub- 
miſſion of her defires to the ſuperior judgment of 
her huſband, which, ſhe had yet to learn, would 
be conducive to her real happineſs. 

For this cauſe St. Paul appeals to the writ- 
ings of Moſes, in order to evince the propriety 
of his admonitions to Timothy, touching the 
line of conduct which it would be proper for 
his female converts to purſue. Let the wo- 
„man learn in filence, with all ſubjection. 
« But I ſuffer not a woman to teach, nor to 

N uſurp authority over the man, but to be in 
| * filence; for Adam was firſt formed, then 
„Eye. And Adam was not deceived, but the 
« woman being deceived was in the tranſgreſ- 

„ fjon.” 1 Tim. ii. 11—14. 
A A more pertinent argument the apoſtle could 
not have uſed; upon ſuppoſition that the deception 
of the woman, was firſt owing to the want of 
that modeſt deference of opinion, and ſilent 
ſubjection which he ſo forcibly recommends ; 
and this in all probability was the caſe; fo that, 
the mind of the woman was not firſt vitiated by 
the ence of a delufive viſion; but the viſion 


22 
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1 5 
itſelf was founded upon the previous ſuggeſtions of 


her own mind. 


Of the ſuppoſed agency of Satan. 


« BUT the ſerpent was the moſt ſubtle of 
« all the beaſts upon the earth, which the 
Lord God made.” 


The ſerpent was of all other creatures the 
moſt ſubtle, (or, in other words, afforded the 
moſt lively and familiar emblem of ſubtilty and 
deceit), and was therefore ſelected, by the wiſe 
contriver of man's redemption, to be the viſio- 
nary medium of imparting deluſive council to 
the mind of Eve. 


« And the ſerpent ſaid unto the woman :— 

*© Wherefore ſaid God, eat ye not of every tree 
6 of the garden? — And the woman faid, we 
* may eat of the fruit of the garden, but of the 
& tree which is in the midſt of the garden, 
© God aid, eat you not of that, neither touch 
« it leſt ye die.—And the ſerpent ſaid unto 
« the woman ;—Ye will not periſh by death; 
e for God doth know, that in the day ye do 
« eat 
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& eat thergof, your eyes will be opened, and ye 
& will be as Gods, knowing good and evil.” 


Satan is ſuppoſed to have been he principal 
agent in this buſineſs, and either to have aſſum- 
ed the form of a ſerpent, or to have made uſe 
of the creature as an inſtrument in the intended 
fraud : but the ſcriptures are every where very 
expreſs in excluding the ſuppoſed agency of a 
powerful and vindictive ſpirit; or rather, in 
teaching us this fundamental truth, that there is 
no power but of God. 

Thus we read in the book of Deuteronomy ; 
* If there ariſe among you a prophet, or a 
% dreamer of dreams, and giveth thee a ſign or 
«« wonder, and the ſign or the wonder come to 
« paſs whereof he ſpake unto thee, ſaying, Let 
* us go after other Gods, which thou haſt not 
c known, and let us ſerve them; thou ſhalt not 
% hearken unto the words of that prophet, or 
* that dreamer of dreams: for the Lord your 
* God proveth you, to know whether ye love 
* the Lord your God with all your heart, and 
and with all your ſoul,” &c. (Deut. xit.1—3.) 
And in the book of the prophet Ezekiel, If 
e the prophet be deceived when he hath ſpoken 
« a thing, I the Lord have decei ved that pro- 
5 phet, and I will ſtretch out my hand upon 

him 


A 


= 


7 | 
“ him, and will deſtroy him from the midſt of 
*« my people Iſrael.” (Ezek. xiv. 9, 10.) 

A remarkable inſtance of this occurs in the 
caſe of Ahab; before whom Micaiah the pro- 
phet thus expounds the purport of his viſion. 

* And he ſaid, Hear thou therefore the word 
of the Lord, —I ſaw the Lord ſitting on his 
* throne, and all the hoſt of heaven ſtanding 
* by him, on his right hand and on his left: 
* and the Lord ſaid, Who ſhall perſuade Ahab, 
* that he may go up and fall at Ramoth Gi- 
6 lead?—And one ſaid on this manner, and 
* another ſaid on that manner. And there 
came forth a ſpirit, and ſtood before the 
« Lord, and faid, I will perſuade him. And 
ce the Lord faid unto him wherewith ?—And 
* he ſaid, I will go forth, and will be a lying 
* ſpirit in the mouth of all his prophets. 
« And he faid, Thou ſhalt perſuade him and 
e prevail alſo: go forth, and do ſo. Now 
* therefore, behold the Lord hath put a lying 
& ſpirit in the mouth of all theſe thy prophets, 
* and the Lord hath ſpoken evil concerning 
« thee.” (1 Kings xxii. 19—23). 

A ſtill more remarkable inſtance occurs in 
the caſe of Pharaoh: for when Aaron caſt 


down his rod, and it became a ſerpent : 
« Then 


($3 
„% Then Pharaoh alſo called the Wiſe- men 
* and Sorcqrers : now the Magicians of Egypt, 
« they alſo did in lite manner with their enchant- 
* ments : for they caſt down every man his rod, 
* and they became ſerpents : but Aaron's rod 
* ſwallowed up their rods. And he hardened 
« Pharaoh's heart, that he hearkened not unto 
« them; as the Lord had faid.” (Exod. 
„ Vil, 8—1 3, 

Thus it pleaſed God to make the Magicians 
of Egypt, (as in the caſe of Ahab's four hun- 
dred prophets,) ſubſervient to the deluſion of 
the monarch ; and it appears from the cir- 
cumſtances of the ſtory that God hardened 
Pharaoh's heart, by giving real efficacy, to the 
vain attempts of the Magicians. For notwith- 
ſtanding it is true that the rods which the 
Magicians caſt down were converted into ſer- 
pents; yet the circumſtance of Aaron's rod 
ſwallowing up their rods, ſufficiently points out 
the ſource of that power by which the miracle 
was wrought. Pharaoh's heart was hardened, 
becauſe he vainly ſuppoſed that the Wiſe-men 
and Sorcerers, were able by the “ illufions of 
« their magical arts,” (Wiſd. xvii. 7.) © to 
* deck themſelves with majeſty and power, 


(Jos 


#1 

(Job. xl. 10.) and to work ſigns and wonders, 
as the miniſters of the gods they worſhipped. 

The grand principle which runs through 
e the whole Jewiſh diſpenſation, is, that Je- 
„ hovah is the one true God, that he is ſole 
e creator and ſovereign of the world, which 
5 he governs by fixed and invariable laws, and 
te that no ſuperior beings whatever, ' beſides 
4 God, are able to controul thoſe laws, or 
« that courſe and order of events, which he 
« eſtabliſhed, Accordingly, the old teſtament re- 
ce fers to the immediate and miraculous agency 
e of God alone, all thoſe effects which are 
« contrary to that order. —The chriſtian diſ- 
«« penſation proceeds upon the ſame principle; 
« and farther teaches, that as there is but one 
« God ſo there is but one mediator between 
« God and man, to whom any power or 
* authority. over mankind is delegated, and 
* who, indeed, hath all power, both in heaven 
* and earth, given unto him. Now, if there be 
«© no ſovereign of nature but God, and no 
c mediator between God and man but Chritt ; 
there can be no other ſuperior intelligences, 
* who have any power over the laws of nature, 
% or over the human ſyſtem in particular. 


Indeed, there could be no law of nature, no 
C « fixed 
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« fixed conſtitution of things, either reſpecting 
«© the world in general, or the human ſyſtem 
in particular, if the order of that conſtitution 
* might be diſturbed at the pleaſure of malig- 
* nant ſpirits.” (Farmer's eſſay on the Demo- 
niacs. p. 183.) | 

We have examined the old Teſtament, 


A 


cc. 


let us now ſee whether * the «© Chriſtian 


«« diſpenſation does not proceed upon the 
ſame principle.” Our Saviour is ſuppoſed 
to have alluded to the falſe ſuggeſtions where- 
by Satan, (the old ſerpent) deceived Eve, 


when he told the Jews, who ſought to kill 


him, that they were of their father the devil, 
and that the luſts of their father they would do. 
(John viii. 44.) But, ſurely, it was the pre- 
yarication of Cain; and the temper and diſpoſi- 
tion of him who flew his brother, “ becauſe 
« his own works were evil and his brother's 
«* righteous, (1. John in. 12. 15.) which our 
Saviour meant to compare with that of the 
Phariſees, who from ſimilar motives ſought to 
killhim. He very juſtly obſerves that their mur- 
derous deſigns againſt him, ſufficiently proved 
that they were not the children of faithful 
Abraham, but rather the deſcendants of Cain 
who was © a murderer from the beginning, 
« and abode not in the truth becauſe there was 

«Cc no 
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5 
* no truth in him.” (Compare Gen. iv. 8, 9. 
with John viii. 44.) i 

In the eſtimation of St. Paul, an Idol! and a 
Devil are one and the fame thing: and the 
Gentiles who ſacrificed to idols, are elſewhere ſaid 
to have ſacrificed to devils; and as we know 
that an Idol is nothing in the world,” fo the 
devil, or Satan is a term made uſe of to ſignify 
that imaginary being, whoſe throne is eſtabliſh- 
ed in the unruly wills and affections of finful 
men. (Compare 1 Cor. viii. 4—7.—1 Cor. x. 
19, 20.—1 Tim. iv. 1. with Rev. ix. 20, 21. 
and various other paſſages of Scripture.) 

Saint Peter ſufficiently explains what he meant 
by the angels which ſinned, (2 Pet. ii. 4.) in 
the verſe following, wherein he gives us to under- 
ſtand that they were of the old world,” and 
that Noah, the eighth perſon, a preacher of 
% righteouſneſs,” was ſaved from among them; 
when Ged brought in the flocd upon the world of 
the ungodly.” 

St. Jude deſcribes them, in like manner, 
« as reſerved in everlaſting chains under dark- 
« neſs ; unto the judgment of the great day,” 
Ke. (Jude 6, 7.)—* When God will render unto 
&« every man according to his work.” — 

In the book of Pſalms, the angels are called 
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* the miniſters of God, who do his pleaſure.” 
(Pſalm ciii. 21.) We are taught to pray that 
God's will may © be done on earth, as it is in 
heaven; (Matt. vi. 10.) without any refe- 
rence to the ſuppoſed apoſtacy of Satan and his 
angels; and our Saviour tells us that “ they 
© which ſhall be accounted worthy to obtain 
that world, and the reſurrection from the 
dead, neither marry nor are given in marri- 
* age: neither can they die any more: for they 
* are equal unto the angels; and are the children 
of God, being the children of the reſurrection.” 
— (Luke xx. 35, 36.) 

It is therefore, no leſs repugnant to the lan- 
guage of ſcripture, to call Satan an apoſtate an- 
gel; than it is to repreſent him under that cha- 
racter. as poſſeſſed of power, ſufficient to diſturb 
the ſettled courſe of God's providence here on 
earth. And conſequently we may venture to 
conclude, that he could neither . aſſume the 
form of a ſerpent ;” nor ** make uſe of the creature 
4s an inſtrument in the intended fraud.” We are 
told that, · Every man is tempted, when he is drawn 
away of his own luſt, and enticed: (James 
i. 14.) but that we have any other enemies to en- 
counter, or any other temptations to reſiſt, than 


ſuch 


„ 
ſuch as originate from the various paſſions of 
the mind, is a doctrine altogether repugnant to 
the cleareſt teſtimony of the ſcriptures; anda dark 
veil of obſcurity has been thrown over this por- 
tion of ſcripture, by cloathing unrighteouſneſs with 
immortality, and giving real exiſtence, andefficacious 
power to Baal and Aſhteroth, or, if you wil, to 
Beelzebub the prince of the devils. | 


Of the introduction of the knowjedge of good and 


evil. 


WE are told, (Gen. i. 27.) that · God crea- 
ted man in his own image ;” that is, he created 
man, to be immortal, and made him to be an 
Image of his own eternity.” (Viſdom ii. 23.) 
Nevertheleſs St. Paul informs us, that the diſ- 
ſolution of this earthly tabernacle, was conſiſ- 
tent with the original deſigns of providence; and 
accordingly that the 'the creature was made 
« ſubject to vanity, not willingly, but by reaſon 
e of him who hath ſubjected the fame in hope.” 
(Rom. viii. 20.) 

In this epiſtle to the Romans, the apoſtle ap- 
pears to have had in view, a general vindication 
of the divine wiſdom and goodneſs, toward be 


whole race of mankind, in ſubjecting the creature 
to 


( 14 ) 
fo vanity, in hope of a better reſurrection, and 
the attainmept of that ſuperior happineſs to 
which ** the ſufferings of this preſent world are 
* not worthy to be compared.” (Rom. viii. 18.)— 

Moreover, the arguments of the apoſtle 
are calculated to point out the riches of God's 
goodneſs, as clearly to be diſcerned in the eſta- 
bliſhment of that godlike covenant of grace, which 
formed the baſis of all his future diſpenſations, 
and which he proves to have been adapted with 
infinite wiſdom, and goodneſs, to the peculiar 
exigencies of moral agents. The arguments 
adduced by the apoſtle, in ſupport of his main 
propoſition ; that the goſpel which he preached, 
was the power of God unto ſalvation, to every 
one that believed; are theſe : 

The Jews, fays he, notwithſtanding they en- 
Joyed many advantages, were chiefly benefited, 
e becauſe they believed the oracles, or © relied 
* upon the promiſes of God.” (Rom. iii. 2.) 
for ſo I would render the paſſage. 

In like manner the ſame * faith was reckoned 
te unto Abraham for righteouſneſs. (Rom. iv. 
3.) e andhe received the ſign of circumciſion, 
« aſcal of the righteouſneſs of the faith which he 
* had yet being uncircumciſed: (Rom. iv. 11.) 
« — Now it was not written for his ſake alone, 


that it was imputed to him; but for us alſo, 
7 66 in 
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«« fo whom it ſhall be imputed, if we believe on him 
e that raiſed up Jeſus from the dead, who was 
« delivered for our offences, and was raiſed again 
« for our juſtification.” (Rom. iv. 22—25,)— 

St. Paul had it not in contemplation to point 
out to the Gentiles, the peculiar propriety of 
thoſe laws, which were enacted for the moral 
government of the Jewiſh nation. It was 
admitted on all hands, that Abraham was 
the friend of God, and that his deſcendants 
were a peculiar people, and had been highly 
favoured of him : and upon this ground, the 
apoſtle takes upon him to prove to the Gentiles, 
by an appeal to the Jewiſh records, that God 
dealt with * the creature,” in the beginning, as 
he did in a more particular manner, with the 
whole body of the Jewiſh nation, and with 
Abraham their father. 

Thus the arguments of the apoſtle, when 
applied to the introduction of “ the knowledge 
*« of good and evil, by one man's tranſgreſſion; 
in conſequence of which he tells us, ** ſin 
© entered into the world, and death by fin; 
and ſo death paſſed upon all men, for that all 
% have ſinned; afford a full and ſatisfactory 
vindication of divine providence, whereby the 
creature was made ſubject to vanity.” 


«& For 


6160 


For if through the offence of one many be 
ee dead, much more the grace of God, and the 
gift by grace, hath abounded unto many. 

« And not as it was by one that ſinned, ſo is 
e the gift; for the judgment was by one to 
« condemnation, but the free gift is of many of- 
te fences unto juſtification. 

« For if by one man's offence death reigned 
« by one; much more they which receive a- 
* bundance of grace, and of the gift of righte- F: 
* ouſneſs, ſhall reign in life by one, Jeſus - 
« Chriſt. 2 

Therefore as by the offence of one, judg- 4 
* ment came upon all men to condemnation; Fo 
even ſo by the righteouſneſs of one, the free 
gift came upon all men unto juſtification of 
46 |: 

For as by one man's diſobedience many 
* were made ſinners, ſo by the obedience of 
* one, ſhall many be made righteous. 

Moreover, the law entered, that the of- 
*.fence might abound, For where fin abound- 
ed, grace did much more abound: that as fin 
* hath reigned unto death, even ſo might grace 
e reign through righteouſneſs, unto eternal life, 
* by Jeſus Chriſt our Lord.” (Rom. v. 15—21.) 
compared with (Rom. viii, throughout.) 
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In ſhort, all the arguments made uſe of by 
the apoſtle, appear to have an uniform tendency 
to vindicate the ways of God to man, upon ſup- 


poſition that Chriſt was the author,” as well 


as * fintſber of our faith; — that God who ac- 
cording to the unſearchable riches of his wiſdom 
and goodneſs, firſt ** ſubected the creature to 
% vantty.;'—did alſo die for our fins, and riſe 
eg gain for our juſtification.” 

At the cloſe of his epiſtle the apoſtle ſpeaks, 


of this doctrine concerning the redemption of 


mankind, through him by whom the creature 


was made ſubject to vanity; by whom alſo we 


have now received the atonement; as compre- 
hending the . revelation of the myſtery, which 


was kept ſecret ſince the world began, but 
which „ now” ſays he, © is made manifeſt.— 


and by the {ſcriptures of the prophets, (ac- 


« cording to the commandment of the everlaſt- 


ing God, ) made known to all nations, for the 


* obedience of faith.” (Nom. xvi. 2 55 26. 


Having thus endeavoured to exclude the ſup- 
poſed agency of Satan, and at the ſame time to 
demonſtrate from the writings of St. Paul, that 


it is no impeachment of God's wiſdom or good- 


neſs, to repreſent him as concerned in the intro- 


* 
* 


duction of the knowledge of good and evil, we 
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may now proceed to a more particular conſide- 
ration of the deluſive viſion, 


Of the erroneous ſuggeſt ons of our firſt Parents. 


AFTER other things ſet in order,” God 


formed man out of the ground, and placed him 
in the garden of Edem, to cultivate and preſerve 


it. Of every tree of the garden they were per- 
mitted to eat food, but of the tree to diſcern the 
knowledge of good and evil, God had com- 
manded them, of that only not to eat. 

It ought well to be remembered, that in aſ- 
certaining the motives, which influenced the 
conduct of our firſt parents, we are not to ar- 
gue as men who have been long bleſſed with the 
knowledge of God's will, but rather to trace the 
operations of an untutored mind, co-operating 
with the deſigns of providence, toward the at- 
tainment of that knowledge, as the foundation 
of religious obedience. 

Now though our firſt parents could not (en- 


ſu morali) diſcern between good and evil, ſo as 


to comprehend the neceſſity of obedience to a 
poſitive command of God: yet (phy/ice) they 


might readily apprehend, that the fruit of the 


tree, 


(WP 
tree, ** to diſcern the knowledge of good and 
* evil, might, poſſibly, have the ſame ten- 
dency to deſtroy life, as the other trees of the 
garden had to preſerve it : and this apprehen- 
ſion would lead them to conſider the prohibi- 
tion, more in the light of a ſalutary admonition, 
than of a poſitive command, which they were, 
bound implicitly to obey. I am inclined to 
think, therefore, that the ſuppoſed pernicious 
quality of the fruit of the tree, was conſidered 
by our firſt parents, as the cauſe of the admoni- 
tion to abſtain from it: and it is obſervable, 
that God ſaid not unto them, as unto the Jews, 
who were under the law, eat ye not of the tree 
to diſcern the knowledge of good and evil, — 
« Tom the Lord. (I who give this command 
am the almighty God, who formed you out of 
the ground, and placed you where you now are, 
in the midſt of plenty,) but, —“ In the day ye 
« do eat thereof, ye will periſh by death; or 
as the woman expreſſed herſelf, —** Eat ye not 
ce of that, neither touch it, 4% ye die,” And 
under the perſuaſion, that danger was to be 
apprehended from the pernicious quality of the 
fruit, they would continue to abſtain from the 
tree of knowledge, notwithſtanding it was beau- 

Dz tiful 
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tiful to the fight, and the fruit thereof * 
parently. good for food. — 

How long the command, confidered in the 
light of a ſalutary admonition, would have pre- 
vailed over the natural propenſity, which we have 
in common with the reſt of the creation; to in- 

dulge the appetite with the moſt grateful and 
delicious viands; it is not for us to determine. 
At length however, in a dream by night, there 
appeared to Eve the form of a ſerpent talking 
with her; Wherefore faid God, eat ye not 
«« of every tree of the garden? And the wo- 
* man ſaid; we may eat of the fruit of the gar- 
& den, but of the tree which is in the midſt of 
* the garden, God ſaid, — Eat ye not of that, 
« neither touch it, leſt ye die. — In reply to 
this, the ſerpent aſſures the woman, that they 
would “ not periſh by death. — 


Of the declarations made by the Serpent, 


This affertion muſt not be conſidered as 
directly repugnant, to the previous declaration 
made by God, that in the day they did ea: 
thereof, they would die. For, 

We have endeavoured to prove, that the noxi- 
ous quality of the fruit, was conſidered by our 

firſt parents as the ſole cauſe of the prohibition, 


And 
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And therefore the declaration made by the ſer- 
pent, was tantamount only to the aſſurance that 
there was nothing of that noxious quality in 
the fruit of the tree, which could poſſibly cauſe 
the diſſolution of their bodies, or ſhorten the 
natural period of their exiſtence. So that the 
words of the ſerpent, when interpreted through 
the medium of their miſtaken notions, with 
reſpect to cauſe of the prohibition, (and it is 
to be underſtood that the whole viſion was 
founded upon this deluſive bafis,) conveyed no 
falſe aſſertion, notwithſtanding it was dbluſive: 
(juſt as the ſtaff appears crooked, when part of 
it is ſeen through the medium of a denſer fluid, ) 
and conſequently, it does not militate againſt 
the aſſurance before given to Adam, that in 
the day they did eat of the tree to diſcern the 
knowledge of good and evil, they would die; 
it ſtands directly oppoſed only, to the miſtaken 
notions of the woman, touching the pernicious 
quality of the fruit, which ſhe conſidered as 
the ſole cauſe of the admonition to abftain 
from it. | 
The event indeed, ſhews that the declaration of 
the ſerpent, ſo far from beingabſolutely falſe, was 
perfectly conſiſtent with the true meaning of 
the original declaration made by God. For as 

immediate 


—— — 
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immediate death did not follow, (either as the 
effect of the fruit itſelf, or as the wages of their 
preſumption) it is manifeſt thereby, that the 
preceding declaration, was not to be interpret- 
ed under any limitation with reſpect to time, 
as the words ſeemed to import, but agreeable to | 
the latitude which is given to the meaning of 4 
the word day, in various other parts of ſcrip- 4 
ture, 

I am the more ſollicitous to eſtabliſh 
theſe obſervations, becauſe I am aware, that 
having totally rejected the agency of Satan, it is 
incumbent upon me to demonſtrate, that no 
falſe aſſertion was conveyed to Eve, through 
the viſionary medium of the ſerpent. (For God a 
cannot be the author of falſehood.) And moſt i 
aſſuredly the two declarations, were no other- 
wiſe repugnant to each other, than as they be- . 
came ſo, through the intervention of falſe notions +; 
on the part of the woman. God informed 
Adam, that if, at any time, they did eat of the 
tree to diſcern the knowledge of good and evil, 
they would die.— Notwithſtanding therefore, 
the tree was beautiful to the ſight, and the 
fruit thereof, apparently good for food, they 
ſtill conſidered themſelves as bound to ab- 
ſtain from it, leſt (as God had been pleaſed to 

intimate,) 


=_ 


-- — — 2 — 
— ——— — - —̃ — = — — 


— — — 0 — - 
— — 1 
- —. - — 


Py 
, - 
* * > 


a - 
— 2 —_”.. - 


r TY OPT TT IS Foy ä er err Ir 9 ͤiä—᷑.— Z 


- 207 = 
8 
- 


| 


ſ 
. 
, 
. 
5 * = l 
10 
# 
1 
* 
a 4 


( 23 ) 

intimate, ) the noxious quality of the fruit ſhould 
deſtroy the texture of their bodies ; and under 
this perſuaſion, Eve is thus accoſted by the ſer- 
pent : 

© Wherefore ſaid God, eat ye not of every 
tree of the garden? Do you continue to ab- 
ſtain from the tree to diſcern the knowledge of 
good and evil, becauſe you are apprehenſive that 
the pernicious quality of the fruit, will deſtroy 
the texture of your bodies? You may be aſſured 
that your fears in this reſpect, are totally without 
foundation, for no ſuch event is to be dreaded. 

“And the ſerpent ſaid unto the woman, ye 
will not periſh by death.” &c. 


Upon the whole, therefore, we may venture 
to conclude, that neither the introduction of the 
knowledge of good and evil; nor the ſubſe- 
quent prolongation of the lives of our firſt pa- 
rents, were events at all adverſe to the council 
of God, or inconſiſtent with the declaration 
made to Adam, that in the day they did eat of 
the tree to diſcern the knowledge of good and 
evil, they would die, | 


Again, — the ſerpent aſſured the woman, that 
it was true, —** God doth know,” fays he, 
* that in the day ye do cat thereof, your eyes 

6c will 
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will be opened, and ye will be as Gods know- 
* ing good and evil.” 
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Particular attention muſt be paid to the words 
of this paſſage : ** God doth know,” ſays the 
ſerpent, ** that ye will be as Gads;—now 
-Maimonides has well obſerved, that the term 
Elobim, God, or Gods, is equivocal, (ſee 
John x. 35.) and applicable to the ſupreme 
«© Deity, to Angels, or to Provincial Governors 
* in their judicial capacity.” (Maim. More 
Nevoch. D. i. C. 30 

The term God, therefore, muſt be under- 
ſtood to relate to the ſupreme creator of the 
univerſe ; and Gods to thoſe © miniſters of his 
« who do his pleaſure.” And this interpreta- 
tion of the paſſage, is confirmed by the context ; 
for it is ſaid, ye ſhall be as Gods, know- 
ing good and evil :” an expreſſion totally in- 
applicable to God himſelf, but alike applicable 
to ſubordinate creatures of every denomination; 
whether of Thrones, Dominions, Principali- | 
ties or Powers, in the Hoſt of heaven, or of 
Apoſtles, Prophets and Teachers, among men. 
Thus Joab teſtified concerning David, that he 
| Was wile, * to the wiſdom of an 
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ay « angel of God, to know all things that are in 
* the earth; (2 Sam. xiv. 20.) and in the 
* book of revelations, the angel replied to John, 
who “ fell down to worſhip him ;”” “ ſee thou 
* doit not: for I am thy fellow-ſervant, and of 
* thy brethren the prophets, and of them which 
* keep the ſayings of this book—worſhip God.” 
(Rev. xxii. 8, 9.) 

In a ſubſequent paſſage God affirms that the 
prediction of the ſerpent was accompliſhed : 
* behold,” ſays he, the man is become as one 
* of us, to know good and evil; the aſſertion 
therefore was not only true, (for the intervention 
of the knowledge of God's will, juſtified the 
compariſon between men and angels,) but con- 
veyed at the ſame time, the purport of a new and 
moſt important revelation. Through the me- 
dium of this viſion, our firſt parents were aſſured 
that upon taſting of the tree to diſcern the know- 
ledge of good and evil, they would by the at- 
tainment of that knowledge, be placed in ſome 
meaſure, upon a level with the higher orders of 
created beings, | the miniſters of God who do his 
pleaſure. 

. Upon the whole, when we conſider that the 
will of God, (or at leaſt that the command 


to abſtain from the tree to diſcern the know- 
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ledge of good and evil) was moſt probably made 
known to Adam in a dream ; it 1s not to be 
wondered that the declarations of the ſerpent, 


| ſhould be oppoſed, with ſome degree of confi- 


dence, on the part of the woman, to the pur- 
port of the preceding revelation. —Adam was 
not furniſhed with thoſe arguments, which the 
knowledge of good and evil might have ſug- 


geſted, in order to ſecure obedience to the divine 
command; whereas the purport of Eve's viſion 


was compatible with the the indulgence of their 
appetites ; (correſponding, moreover, to the evi- 
dence of their ſenſes, which bore undeniable 
teſtimony to the luxuriant beauties of the tree, 
and to the apparent excellence of the fruit there- 
of,) and at the ſame time exhibited, the moſt 
flattering proſpect of ſuperior knowledge, to be 
obtained by the gratification of their deſires: 


and accordingly, the ſolicitations of the wo- 
man at length prevailed. 


And the woman faw that the tree was good 
* for food, and beautiful to the ſight : and it is 
* honourable to obtain knowledge: and taking 
* of the fruit thereof, ſhe did cat, and gave alſo 
to her huſband with her, and he did eat.“ 


The 
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The apprehenſion of danger being removed, 
the deſire of knowledge, appears to have had a 
proper influence upon the mind of Eve; I ſay 
proper, becauſe, as the hiſtorian obſerves, ** it 
is honourable to obtain knowledge: Wiſdom 
and * the defire of diſcipline, which is the 
* very true beginning of it,” (VViſd. vi. 17.) 
is congenial to the moſt virtuous diſpoſitions. 
She goeth about ſeeking ſuch as are worthy 
** of her:“ more to be deſi red, is ſhe, than 
health and beauty, or the poſſeſſion of thrones 
* and ſceptres, for ſhe is a treaſure unto man, 
ce that never faileth ; and, in all ages, entering 
« into the ſouls of men, ſhe maketh them friends 
* of God and prophets.” —(W1:ſdom.) 

Hitherto we have endeavoured only, to trace 
the motives which influenced our firſt parents : 
-e come now to conſider the conſequences 
of their conduct; and as it does not appear 
that they were actuated by any baſe or diſhonour- 
able motives, ſo neither will it be found, I truſt, 
that the wrath of God was kindled againſt them, 
in conſequence of their tranſgreſſion, and much 
leſs that his anger was bitter and implacable. 


W It 


FEOF; 
It would, indeed, be difficult to account for 
the reproach | which has been caſt upon our 
firſt parents, in theſe laſt ages of the world, 
were it not for the promptitude of mankind to 
eſtimate their offence, by the ſuppoſed ſeverity 
of the puniſhment which was inflicted upon 
them by God. But we are not (as is too fre- 
quently the caſe) to ** decline after many to 
wreſt judgment,” (Exod. xxiii. 2.) or upon any 
account to cenſure others, without due regard 
to the circumſtances of the caſe before us. God. 
does not require us * to talk deceitfully for 
him,” or © to accept his perſon,” (Job. xiii. 
7, 8.) the language of ſcripture is uniformly 
this; „come now let us reaſon together,” — 
(Iſaiah i. 18.) © and ye ſhall know that I have 
„ not done without cauſe, all that I have done, 
* faith the Lord.” (EZzek. xiv. 23.) and truly 
the equity of God's judgments, is always con- 
ſpicuous, upon the record of the hiſtorian, and 
clearly to be diſcerned in all his dealings with 
thoſe men, whoſe lives and actions are written 
for our inſtruction. And permit me to obſerve, 
that it is no ſmall preſumptive argument, in 
proof that“ we do not enquire wiſely,” con- 
cerning this matter, when preſuming upon the 
ſeverity of the puniſhment inflicted, we infer 
from 
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from thence the guilt of our firſt parents; 
namely, that no diſhonourable mention is made 
of Adam, in any part of the old or new teſta- 
ment ; on the contrary, the author of the book 
of Eccleſiaſticus, places him at the head of a 
long liſt of worthies, and expreſsly tells us, that 


his memory was revered in after ages, and that 
his name was held in honour, by all his illuſtri- 


_ ous deſcendants, through many ſucceeding gene- 


rations. ( Ecclus. xlix. 16.)—but to return, 


Of the effett of their conduct. 


« And the eyes of them both were opened, 
* and they knew that they were naked.” 


It is not faid, their eyes were opened, and 


they ſaw that they were naked; but they 


knew that they were naked, and therefore the 


opening of their eyes, relates not to the or- 
gans of ſight, but to the faculty of diſcernment: 
(Maim. M. Nevoch.) they knew that they were 


naked 3 | 


« And 
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t And they twiſted the leaves of the fig - tree, 
% and made themſelves girdles.” 


— — 


The ſerpent declared that in the day they did 


eat of the tree to diſcern the knowledge of good 


and evil, their eyes would be opened: and ac- 
cordingly they did eat thereof, and their eyes 
were opened ;—* and they knew that they were 
* naked.'— That is, (ſay the advocates for the 
depravity of our firſt parents) they now, became 
ſenſible of their crime; and theſe words they 
repreſent, as ſtrongly expreſſive of ſhame, ariſ- 
ing from the conſciouſneſs of guilt. But for 
my part, I cannot diſcern the ſmalleſt connec- 
tion between the action and the motives which 
are aſſigned for it. Will a covering of fig- 
leaves, heal a wounded conſcience ? - Or could 
they hope thereby to appeaſe the offended Deity ? 


Surely their conduct more ftrongly indicates, a 


ſenſe of modeſt baſhfulneſs,and regard todecorum ; 
which almoſt every where has taught the rude 
inhabitants of the deſert, to make themſelves 
girdles, and to conceal their nakednefs. 

If they did not know, before hand, that the 
offence would be great, what right have we to 


conclude 


e 

conclude that it was ſo when committed; or how 
can we who thus condemn others, hope our- 
ſelves to eſcape the righteous judgment of God, 
notwithſtanding in matters of the utmoſt im- 
portance, we knowingly and wilfully tranſgreſs 
his commandments. But if the hiſtorian really 
meant, by the knowledge of their nakedneſs, 
to expreſs their ſenſe of ſhame, and contrition 
he would certainly not have carried on the me- 
taphor, but would have told us plainly that when 
they perceived their nakedneſs, they endeavoured 
by prayer and ſupplication, to appeaſe the of- 
fended Deity. Whereas he tells us, that when they 
knew that they were naked, they twiſted the leaves 
of the fig-tree, and made themſelves girdles. 


Of the purport of the ſubſequent Viſion. 


« And they heard the voice of the Lord 
* God, walking in the garden, in the cool of 
« the day; and they hid themſelves, both 
« Adam and his wife, from the preſence of 
the Lord God in the midſt of the garden.“ 


* To dw,” unqueſtionably relates to the 
time of the viſion, and not to the «* ſtill ſmall 
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nakedneſs. 


. 
tc voice, of the revelation itſelf. The nature of 
the viſion is indeed ſufficiently explained, by 
the effect which it produced. Adam heard 
the voice of the Lord God, as it were the voice 
of a man, walking in the garden; and becauſe 


he was naked, he ſought to avoid his preſence. 


We are apt to conclude that Adam knew the 
voice which he heard to be the voice of the 
Lord God; whereas it is probable that he did 
not know this, (for it is the firſt inſtance re- 
corded of an open viſion,) till God charged him 
with having eaten of the tree, whereof he had 
before commanded him (in a dream by night) not 
to eat. It is only ſaid, by way of introduction 
to the viſion, (and the ſcope of the revelation 
points out the propriety of an open viſion,) 
that they heard a voice, (which was, indeed, 


the voice of the Lord God,) as it were the 


voice of a man like themſelves, walking in the 
garden, and calling upon them by name, as 
God did Samuel, (1 Sam. iii. 8.) and Adam 
and his wife hid themſelves, becauſe they were 
naked. 

I need not obſerve that their conduct in 
this reſpect, was perfectly conſiſtent with 
the motives, which before prompted them to 
make themſclves girdles, and to conceal their 


« And 


1 3s ) 

t And God called Adam, and aid unto him. 
Adam, where art thou? And he ſaid unto 
e him: I heard the voice of you walking in 
te the garden, and I was afraid, becauſe I am 
% naked, and I hid myſelf.” . 

Adam afligns at once the true cauſe of his 
baſhfulneſs: I was afraid, (fays he) becauſe 
J am naked, and I hid myſelf.” 


« And God faid unto him. Who has told 
* thee that thou art naked? Surely of the tree, 
* concerning which I commanded thee, of that 
* only not to cat, of that thou haſt eaten.“ 


— — 


The whole of this paſſage, has a manifeſt re- 
ference, to the circumſtances of the preceding vi- 
ſion. The Serpent had declared, that if they did 
eat of the tree to diſcern the knowledge of good 
and evil, their eyes would be opened. They 
were not given to underſtand, at firſt, that 
ſuch would be the reſult of their conduct; for 
God ſaid eat not of it, Jeff ye die: never- 
theleſs God knew, that in the day they did 
eat thereof, their eyes would be opened. 

Adam replied with becomin g truth and ſin- 


cerity, 
F « And 


( 34 ) 


y E 3 

« And Adam ſaid. The woman whom thou 
e didſt join with me, ſhe gave me of the tree, 
« and I did eat.” 


Adam does not ſay, the woman whom thou 
didſt form out of my fide; but the woman 
whom thou didſt join with me, and taught me 
to regard, (through the medium of a prophetic 
viſion), as bone of my bones, and fleſh of my 
fleſh ; ſhe gave me of the tree, and I did eat. 
It is plain therefore, that Adam did not con- 
ſider the res viſe of the prophetic viſion, as 
real tranſactions, (which, indeed, were merely 
viſionary), but replied in conformity with the 
general purport of the viſion; © the woman 
« whom thou didſt join with me, ſhe gave me of 
te the tree and I did eat.” | 

The expreſſion ** tuna; per” ws,” confirms 
this interpretation of the paſſage, for the verb 
AiJup is uſed by the beſt Greek authors, to 
ſignify the giving and being given in marriage; 
and in the paſſage before us it is uſed to denote 
the junction of the woman with he. own 


proper huſband. 
« And 


1 


e And God faid unto the woman. Why 
* haſt thou done this?“ 


— — — 


Not What is this that thou haſt done 


— — 


« And the woman ſaid. The ſerpent de- 
e ceived me and I did eat.” | 


This ſhe ſpake, in conformity with the ſtrong 
impreſſion, which the viſion had left upon her 
mind; and ſo far the aſſertion was ſtrictly true. 
No queſtion is put to the ſerpent, for it was 
merely the viſionary form of the ſerpent, which 
was preſent to the mind of Eve. 


« And God ſaid unto the ſerpent. —Becauſe 
« thou haſt done this, thou art debaſed beneath 
« all cattle, and beneath all the beaſts which 
* are upon the earth. Upon thy breaſt and 
te belly ſhalt thou 80, and feed on earth all 
te the days of thy life. 
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Thou art debaſed beneath all cattle, for fo I 
would render the paſſage, inſtead of —** curſed 
te above all cattle,” as more agreeable to the 
context. The ſame expreſſion is uſed by the 
hiſtorian, (Gen. iv. 11.) in ſpeaking of Cain's 
baniſhment. Again (Gen. ix. 25.) with reference 
to the degradation of Canaan. The ſame word 
(erreraparo ts) occurs in the book of Joſhua, 
where he tells the Princes, with whom he had 


unadviſedly made a league, that they ſhould 
for ever be made, hewers of wood, and drawers 


of water, for the houſe of his God, (Joſh. ix. 
23.) Thus the curſe pronounced againſt the 
Jews, was fulfilled in the degradation of their 
nation; when their enemies triumphed over 


them, and led them away captive, And the 


extreme of this debaſement (which the word is 
ſometimes put to denote) conſiſts in the total 
annihilation, with which the impenitent ſinner 
is threatened in the world to come. 


The eagle affords not a more lively and ſigni- 
ficant emblem of majeſty and ſtrength ; ar the 
dove of ſimplicity ; than the ſerpent of ſubtilty 
and deceit. And for this cauſe, as I before 

| | obſerved, 


9 
obſerved, the purport of the viſion, was con- 
veyed through the viſionary medium of that 
deteſted reptile. 

It is idle to ſuppoſe, that the ſerpent under - 
went a change in conſequence of a tranſaction, 
which, with reſpect to the creature, was purely 
viſionary ; ſuch an opinion does not merit a 
{ſerious confutation: we muſt be ſtudious to 
adopt ſentiments, more agrecable to the tenor 
of the preceding viſion, and more conformable 
to the acknowledged import of the ſubſequent 
declarations. 

Similar ſuggeſtions might have been con- 
veyed to the mind of the woman, through the 
viſionary medium of ſome domeſtic animal. 
But none of all thoſe creatures, which were 
formed for the uſe and ſervice of mankind, 
have a natural tendency, like the ſerpent, to 
excite that abhorrence and averſion, which 
proceeds from the unexpected appearance of a 
noxious reptile : ſenſations correſponding in 
their effect, to the diſguſt with which a virtuous 
mind, rejects the pernicious councils of the un- 
godly. And they are truly wiſe, who fly from 
fin as from the face of a ſerpent.— 

5 We 


„ 

Me are not therefore, ſo to underſtand the 
paſſage, as to conceive that the ſerpent which 
tempted Eve, was in fact degraded to the ſtate 
and condition of a reptile, in conſequence of his 
duplicity: on the contrary, it appears that this 


hateful reptile was firſt ſelected, (as affording 


a proper emblem of duplicity) to be the viſion- 
ary medium of imparting deluſive council to 
the mind of Eve. And accordingly, when the 


woman ſpake, in conformity with the res viſæ 


of the deluſive viſion, and affirmed that the ſer- 
pent beguiled her; then by a figure of ſpeech, 
God accoſts the ſerpent in the words before us, 
«« Becauſe thou haſt done this thou art debaſed 
c heneath all cattle, and beneath all the beaſts 
* which are upon the earth. Upon thy breaſt 
e and belly ſhalt thou go, and feed on earth 
« all the days of thy life.” 


And I will put enmity between thee and 
* the woman, and between thy ſeed and her 
„ ſeed; he ſhall ſubdue thy head, and thou 
e ſhalt enſnare his heel.” 

Here, dropping the allegory, we may obſerve 
that the former part of the prediQtion, (I will 
put 


1 


put enmity, &c.) was firſt verified in the con- 
duct of Cain, who flew his brother, becauſe 
ce his own works were evil and his brother's 
* righteous ;”” and in after ages, by the con- 
duct of thoſe wicked perſons, who from ſimilar 
motives, „killed the prophets, and ſtoned 
< them that were ſent unto them.” The latter 
clauſe of the ſentence, unqueſtionably relates 
to the *©* ſeed of the woman; — to him who 
being “ born of a pure Virgin,” was long 
time converſant among his creatures. — That is, 

to Chriſt, „the author and finiſher of our 
faith; who, „being delivered by the de- 
« terminate council and foreknowledge of God 
« was taken, and by wicked hands was cruci- 
« fied and ſlain.” (As ii. 23.) 

But why was it the“ determinate council 
« of God,” that Chriſt ſhould de for our re- 
demption ? ſhall we fay, that the ſcriptures 
might be fulfilled, for thus it was written ?— 
but why was it ordained before the world 
began, that Chriſt ſhould ſuffer ?!—may we not 
reply, in the language of the apoſtle, becauſe, 
e the creature was made ſubject to vanity, not 
« willingly, but by reaſon of him who hath 
e ſubjected the ſame in hope? 


Thus, 


640) 


Thus, he who te created man in his own 
* jmage; — came down from heaven, and 
_* was incarnate, by the Holy Ghoſt, of the 
« Virgin Mary, and was made man. — He 
who laid the baſis of religious obedience, in 
the knowledge of good and evil ;”—during 
his abode on earth, exhibited a perfect pattern 
of obedience to the will of God. He who 
' forewarned our firſt parents of the difficulties of 
life; — was himſelf touched with the infirmities 
of human nature. And he who ſubjected the 
ereature to vanity, in hope of a better reſur- 
rection; — purchaſed, by his own death, the 
redemption of his creatures; and was himſelf 
* the firſt born from the dead.” 

« Thus it is written, and thus it behoved 
tec Chriſt to ſuffer, and to riſe from the dead the 
«* third day: and that repentance and remiſſion 
of fins ſhould be preached in his name, among 
ve all nations, beginning at Jeruſalem.” (Luke 
XXiv. 46, 47.) 


« And unto the woman he ſaid, In multi- 
« plying I will multiply thy pains and thy 
* conception, with pangs thalt * bring forth 


children: — ä 
& (Toy 


( 48 ) 

* (Toy gtragfin o, appears to be uſed, in 
this place, in a ſenſe equivalent to “ Tas 
e gunna; gu, or Tag xioa; cu, in other 
copies of the ſeptuagint: and to fignify the 
uneaſineſs of n ) 

We are not, I preſume, to conſider this 
paſſage, in the light of a judicial ſentence paſſed 
upon the woman; ſince we have no good rea- 
ſon to conclude, that the pains of child birth, 
were inflicted as a puniſhment, and do not in 
fact reſult, from the particular conſtruction of 
the human frame. 

It is true that bad habits, floth and idle- 
neſs, and every ſpecies of yice and debauchery, 
have a natural tendency to relax the ſolids, 
to weaken the mind, and to diſorder all the 
functions of the body: and conſequently to 
increaſe the uneaſineſs of geſtation, and the 
dangers of parturition, And ſo far indeed, as 


ſin and miſery. - But it is by no means ; equally 
certain, that if our firſt parent, had abſtained 
_ the tree f knowledge, ſhe would have 
been totally exempt fy the pains of child 


birth. 
I am aware that 8 rejected the agency 
of Satan, it is 5 equally incumbent upon me to 

G demon- 


( 42 ) 
demonſtrate, that no puniſhments were inflicted 
upon our firſt parents, in conſequence of their 
tranſgreſſion; as it was in the firſt inſtance, 
to prove that no falſe aſſertions, were conveyed 
to Eve through the medium of the ſerpent. 

Let the {ſkilful anatomiſt then determine, ac- 
cording to the principles of his art, whether the 
pains of child birth do, or do not, proceed 
from the particular conſtruction of the human 
frame. Doubtleſs he will ſo account for them. 

It follows, therefore, that the paſſage before 
us, is not to be confidered, in the light of a 
judicial ſentence, denouncing a puniſhment, ade- 
quate to the commiſſion of a certain crime; 
but rather as a wiſe, a benevolent, and in ſome 
meaſure, a neceſſary admonition, of future diffi- 
culties to be encountered, and of dangers to be 
provided againſt ; to which the promiſe of re- 
demption, | through ** the ſeed of the woman,” 
apparently gave riſe. 

Thus the aſſurance of an ample retribution, 
at ſome future period, ſerved as an introduction 
to the foreknowledge of that uneaſineſs in geſ- 
tation, agd danger in parturition, which was 
deſtined to be the hard lot of the female; and 
for which * can compenſate, but the 


protection, 


(4+ 3 


protection, the aſſiduity, and indulgent tender- 
neſs of the huſband. 


* And thy refuge ſhall be to thy huſband, 
* and he ſhall protect you.” 


(AmooTppy, may ſignify either refuge or aver- 
ſion. Averſion from the object of fear, or 


refuge toward the aſylum from danger. It is 
uſed in this latter ſenſe by Eurip. in Med. 
Thuc. Xen.. and, I preſume, in the paſlage 
now before us. 
Kupieuw, in like manner, does not more pro- 
perly ſignify authority and power, than the 
protection which reſults from the proper exer- 
ciſe of authority. Thus Kupaſw, exp. aro xaxw 
Heſych.) 
Saint Paul, in his firſt epiſtle to Timothy, 
obſerves that Adam was firſt formed, then 
« Eve; and Adam was not deceived, but 
e the woman being deceived was in the tranſ- 
« preſſion.” Such was the argument which 
the apoſtle made uſe of, in order to evince the 
propriety of his admonitions to Tunothy, touch- 
G 2 ing 


('44 ) | 
ing the line of conduct which it would be 


proper for his female converts to purſue. The 


propriety of the argument has already been 
taken notice of, and the force of it pointed out. 
But as the apoſtle thought proper to take notice 
of the deception of the woman, in order to 
ſhew that it was principally owing to the want 
of that modeſt deference of opinion, and ſilent 
ſubjection, which he was ſtudious to recom- 
mend; he did not care to diſmiſs the ſubject, 

without adverting to the words of God, as par- 
ticularly addreſſed to Eve in conſequence of 
her tranſgreſſion. 

The delicacy and tenderneſs of the apoſtle 
in this inſtance, is indeed truly deſcriptive of 
that holy ſpirit of wiſdom which enlightened 
his underſtanding. 

Having been led, by the ſubject he was 
upon, to obſerve that „ the woman being 
* deceived was in the tranſgreſſion:“ he adds, 
ec notwithſtanding ſhe ſhall be ſaved in child 
* bearing, if they continue in faith and charity 

and holineſs with ſobriety.” 

His words are theſe. Lw9ycera: bs,” but 
ſhe (hall be preſerved, or protected, by whom? 
moſt aſſuredly by her huſband ; of whom, in 
the preceding verſe, the is exhorted to * learn 
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ein ſilence with all ſubjeftion.” (1 Tim. ii. 
11.) and to this protection ſhe becomes en- 
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titled, ** dice 7 T. οοοοννe, on account of her ; 
bringing forth children: not indeed uncondi- ö 
tionally, but “ «av pave” if they, that is the 9 
huſband and wife, continue “ e 7:5" in faith, ; 1 
(or perhaps it may be rendered in conjugat Le 
fidelity, for the woman unqueſtionably forfeits 4 


her claim to protection, on account of her 
bringing forth children, and may be put away, 
if ſhe committeth adultery), “ xa: ayany” and 
| Jove, © za ayinopuw,,” and chaſteneſs (that pu- 
rity of body being meant, which conſiſts in 
abſtaining from fornication ; for I doubt not 
but the word is here uſed, in the ſame ſenſe as 
in Rom. iv. 19, and particularly in 1 Thef. 
IV. 3.) wu {LET TwPpoouys with temperance. 
(Temperance and chaſtity being frequently 
mentioned together in ſcripture, in ſome mea» 
ſure, confirms the preceding obſervations.) 

The argument of the apoſtle then is this. 
The woman being deceived was in the tranſ- 
greſſion: but ſhe ſhall be protected, (by her 
huſband) on account of her bringing forth 

children, (or in return for her care and anxiety 
in the bringing up of his oftspring), if they 
continue in mutual faith, and love, and chaſte- 
i neſs 
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neſs with temperance. And this is perfectly 
conſiſtent with what is written in the book of 
Geneſis, if according to the ſeptuagint we read, 
* and thy refuge ſhall be to thy huſband, and 
* he ſhall protect you.“ 

From what has been ſaid, I think it will be 
plain, that the apoſtle underſtood the expreſſion, 
© vat avrog 0s Kuypieiox,” to be ſignificant of 
the protection, which the woman was entitled 
to expect from her huſband : and the reaſon 
which he aſſigns for that protection, is mani- 
feſtly deduced from the preceding admonition, 
(Gen. iii. 16.) of that uneaſineſs in geſtation, 
and danger in parturition, which was deſtined 
to be the hard lot of the female, and for which 
(as we before obſerved), nothing can compen- 
fate, but the protection, the afſiduity, and indul- 
gent tenderneſs of the huſband. | 

It does not appear, therefore, that any ſort 
of puniſhment, was inflicted upon the woman, 
in conſequence of her tranſgreſſion. 


« But unto Adam he ſaid, —Becauſe thou 
*« hearkened unto the voice of thy wife and 
© haſt eaten ;—of the tree concerning which 
« I commanded thee, of that only not to eat, 
of that thou haſt eaten.—Curſed is the 
„ ground in thy labours. With trouble ſhalt 


* thou 


1 

thou eat thereof all the days of thy life. 
«« Thorns and Thiſtles ſhall it bring forth 
„ Unto thee, and thou ſhall eat the herb of 
„ the field. In the ſweat of thy brow ſhalt 
te thou eat thy bread, until thou ſhalt return 
t unto the earth from whence thou waſt taken. 
« For thou art earth, and ſhalt return to earth.“ 


I before obſerved that Adam was individually 
taxed, with having eaten of the tree, concerning 
which God had commanded him, of that only 
not to eat. Nevertheleſs we are not, I preſume, 
to conſider the paſſage before us, in the light 
of a judicial ſentence, paſſed upon Adam, in 
conſequence of his tranſgreſſion : for even now 
the field of the ſlothful man, is quickly over- 
grown with thorns and thiſtles, and the carth is 
curſed in his labours; neither was it ever de- 
ſigned by the Almighty, that ſuch an one 
ſhould eat the fat of the land: but rather, 
ce that if any would not work, neither ſhould 
te he cat.” (2 The}. iii. 10.) 

We are exhorted not to “ hate laborious 
« work, neither the huſbandry which the Moſt 
« High hath. created; (Ecclus. vii. 15.) for 
floth and idleneſs, ſo far from contributing to 
health and happineſs, or the enjoyment of life ; 
have a manifeſt tendency to vitiate the mind, 

and 
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and to relax the, body ; and will ſpeedily bring 
a man into poverty, diſeaſe, and ſhame. 


We are not therefore to ſuffer our judgment 


to be miſled, by the luxuriant fiftions of the 
poets, while they deſcribe in all the charms of 
verſe, the golden age, and happy ſtate of man ; 
when without care and toil they ate the ſpon- 
taneous productions of the ground. 

All that we can infer from the general tenor 
of the paſſage before us is, that it pleaſed God, 
(as in the cafe of Eve) previouſly to admoniſh 
Adam of the neceflity of that laborious work, 
which he had created ; and of the natural pro- 
penſity of the earth, if J may fo expreſs myſelf, 
to diſappoint the feeble exertions of a ſlothful 
huſbandman. 

In this ſhort converſe with the Deity, Adam 
was inſtructed in the great outlines of his 


duty: that he was not to covet a ſolitary ſub- 


ſiſtence for himſelf alone; but by labour and 
induſtry, to provide for the wants and neceſſi- 
ties of his family. That he was not to be diſ- 
couraged, if the earth did not at all times yield 
her increaſe, and ſufficiently reward his toil : 
but through patience and perſevering induſtry, 
to provide bread for his houſhold, by the Yweat 
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(4) 
bf his brow ; until he ſhould return unto the 
ground from whence he was taken. 

Neque enim natura pateretur ut id quod 
« eſſet de terra, niſi in terra maneret.” (Cic. 
de Rep. lib. iii.) | 

With reſpe& to the mortality of the body, 
we may obſerve; that the gradual increaſe, and 
ſubſequent decay of vegetables; of the whole 
animal creation; and of our own bodies in par- 
ticular ; will not permit us to doubt, whether 
a body, formed of the ſame materials; (Ger. 
ii. 7. and xviii. 27.) organized in the ſame 
manner; (1 Cor. xv. 47—49-) and requiring 
the ſame nutrition; (Gen. ii. 16.) was or was, 
not liable to the ſame corruption. 

St. Paul affirms in his Epiſtle to the Corin- 
thians, that the firſt man is of the earth, 
„ earthy ;” that is, liable to the ſame corrup- 
tion with our own bodies. But had he not 
aſſerted this, we might have drawn the fame 
concluſion, from the command given to our 
firſt parents to increaſe and multiply ; fince we 
are told that the angels, which cannot die, 
os do neither marry nor are given in mar- 
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It does not appear therefore, that any ſort of 
puniſhment, was inflicted upon Adam in con- 


ſequence of his tranſgreſſion. 
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Having now diſtinctly confidered the ſeveral 
parts of this prophetie viſion ; it may not be 
improper to diſmiſs the ſubject, with ſome few 
general remarks upon it. 

In the ſentence pronounced upon the ſer- 
pent ; we have been able to diſcover, nothing 
more than a prediction, of a full and complete 
redemption of mankind, through him by whom 
we have now received the atonement. 

In like manner, the words addreſſed to each 
of our firſt parents, ſerved only to convey to 
them, a previous admonition of their reſpeCtive 
duties, and of the difficulties which they would 
have to encounter. 

Thus, God took the man whom he formed, 
and placed him in the garden of Edem :—and 
our Saviour, in like manner, when he firſt made 
his appearance upon earth; was led by the 
ſpirit into the wilderneſs :—for the ſame impor- 
tant purpoſe of preparatory admonition. 

The revelations made to each were as fimilar, 
as the difference of circumſtances would admit. 


The viſionary medium of temptation, was in 


both caſes the fame: the nature, and I may 
add, the time and opportunity of the tempta- 
tion, were likewife ſimilar. And laſtly, the 
DOTY . vifſlon 
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viflon of our Saviour terminated, like that of 

Adam, in a prefiguration of the trials he was 

* to combat in the execution of that great office 

* he was about to undertake.” {See Farmer's 

ay on Chriſt's temptation in the wilderneſs, p. 

103.) 

A comparative view of theſe two parts 

4 of ſcripture, will ſuggeſt many things to an 
attentive reader, which I need not be ſollicitous 
£ to point out. 
1 The reader, I am perſuaded, will take in 
good part, what has been faid in vindication 
of his illuſtrious progenitor ; and his goodneſs 
| will bear with me, when I aflert that it is no 
l honour to chriſtians of the preſent generation 
that the name of their firſt parent, is become 
a by-word and proverb of reproach among 
them. 
N After a diligent and impartial examination of 
: the ſubject, I ſee no cauſe to withdraw from 
i Adam and Eve, that tribute of eſteem and vene- 
N ration, which appears moſt juſtly due to thoſe 
; illuſtrious perſonages, of whoſe blood God was 
pleaſed to form all nations of the world. 
Frankneſs and fincerity, are conſpicuous 
throughout the whole of their conduct ; and on 
H 2 the 
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the part of God, unſearchable wiſdom, and 


benevolence toward his creatures. 
In a word, I clearly diſcern, to the ſatisfaction 
of my own mind, that the tranſactions in Para- 


diſe were preluſive only, or ſubſervient to the 


introduction of man, in the capacity of a moral 
agent, upon the great ſtage of life. And as ſuch 
he now comes before us, led by the hand of 
his Creator and Redeemer. 


* * - 


„And Adam called his wife's name Life; 
fe as the mother of all living.” 


Adam called his wife's name Life, becauſe he 
was perſuaded, that ſhe would be the common 
parent of a numerous progeny ; according to 
the command which they had received, to in- 
creaſe and multiply, and agreeable to the ſub- 
ſequent aſſurance, that the ſeed of the woman 
ſhould ſubdue the ſerpent's head. 

The viſion wherein all thoſe creatures, which 


| God formed out of the ground, were preſented 


unto Adam ; to the intent that he might learn 
what to call them : would inſtruct him, in like 
manner, to give names expreſſive of the peculiar 

| properties, 
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properties, of the perſon, creature, or thing 
ſignified thereby. | 45 

This art of impoſing names, Plato acknow- 
ledges that the Greeks derived from the Bar- 
barians: meaning thereby the Hebrews. ¶ Euſeb. 
Prep. Evang. Lib. xii, c. 6.) See Mr. Locke's 
BOOK Of Words,” which, I preſume, is the 
moſt complete treatiſe upon the ſubject that is 
extant in any language. | 

From this remark, that Adam called his 
ce wife's name Life, as the mother of all living; 
I think we may reaſonably conclude that the 
preceding tranſactions, had not the ſmalleſt 
tendency, to ſow the ſeeds of diſcord between 
our firſt parents, whom God created alone. 

It does not appear that they lamented their 
fallen ſtate, as we call it, fince they neither 


ſeem to have expreſſed contrition for their 


fault ; nor to have implored forgiveneſs. Much 
leſs does it appear, that they ever reproached 
each other; or conſidered themſelves, as the 
unhappy parents of a miſerable and wretched 
progeny. 

« And the Lord God made for Adam and 
his Wife, garments of ſkins, and cloathed 


them.“. 
| “ Legimus, 


—_— 
me 


- * 2 
+ _ PA r 
1 — _— — — — * * 


= 2 * = -- . * 
3 


» 
— "> wn 


wa. a c* — . 82 
ARS ou Eng hs 
_ 


I ag = ke mt —- * 


9 
— + YE DOE- 


Y 


x - >. 


c — 


Ar 


” 
-- . 
— — 


D 


t 8] 


* Legimus, cap. iii. geneſeos com. vii. pri- 
** mos parentes, lege Dei violata, nuditatem 
te agnoviſſe, et ſtatim conſutis foliis ficulneis 
* ſubligacula ſibi confeciſſe. Prime ergo veſtes, 
re quibus mortales unquam uſi ſunt, ex arbo- 
te rum foliis fate erant, primoſque homines 
* earum inventores atque textores fuiſſe conſtat ; 
ita ut earum originem gentiles fruſtra quærant 
% apud Pelaſgum, aut Mercurium, aut Miner- 
« vam, aut Arachnen, ut Diodorus lib. v. 
Plinius, et alii.— Ergo Deum ipſum 
te auctorem veſtium credunt Hebræi, eaſque ex 
« pellibus factas fuiſſe tradunt. Legimus enim 
« Geneſ. iii. com. xxii. Fecit Dominus Deus 
&« Adamo et uxori ejus tunicas pelliceas, quibus 
te veſttvit cos. (Braunius de veſtitu Vet, Heb. 
lib. i. c. i. & viii.) 

In the above paſſage, the leaves of the fig- 
tree, with which our firſt parents made them- 
ſelves girdles, are, I think, improperly called, 
« Primæ veſtes,” fince they did not apply them 
as garments but merely to conceal their naked- 
neſs. | 

I need not obſerve that the cloathing them 
with the ſkins of animals, as deſcribed by Moſes ; 
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notævithſtanding the immediate conſequence of their 
tranſgreſſion was, the knowledge of their naked- 
neſs :) is a manifeſt indication of God's con- 
cern for their future happineſs and welfare. 
The Jewiſh doctors affirm, that God cloathed 
Adam and his wife, as he did Aaron and his 
ſons (Levit. viii. 13.) with © garments of 
* honour.” (Ecclus. xlv. 7.) 

The Jews might poſſibly be led to put this 
conſtruction upon the paſſage, from that part 
of the Levitical law, which directs, that the 
« prieſt that offereth any man's burnt offering, 
% even the prieſt ſhall have to himſelf the ſein 
* of the burnt-offering which he hath offered: 
&c. (Levit. vii. 8.) But however that may 
be, the paſſage affords a ſtrong preſumptive 
proof, that the anger of the Lord was not 
kindled againſt them in conſequence of their 
tranſgreſſion. | 

Having mentioned that part of the Levitical 
law, which ordains that the prieſt ſhall have 
the ſein of the burnt-offering ; I might obſerve 
alſo, that ſome part of the fleſh of the victims, 
was appointed to be ſet apart, for the main- 


tenance of thoſe who ſerved at the altar. Con- 


ſequently, if the animals, whoſe ſkins were 
made uſe of by Adam, were not killed pur- 
poſely 
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poſely for food, as ſome would have it, but lain 
in ſacrifice ; it will ſtill follow, even upon that 
hypotheſis, that animal food, was moſt pro- 


bably, allowed, and generally made uſe of by 
mankind before the deluge. 


* And God ſaid. —Behold Adam is become 
* as one of us, to know good and evil.” 


— — 


It has already been ſhewn that theſe words, 
are by no means applicable to the ſupreme 
Being. The expreſſion therefore, muſt be 
underſtood to imply, that the man was now 
placed, in ſome meaſure, upon a level with 
angels, thoſe ** miniſters of God, who do his 
« pleaſure :” agreeable to the declaration of the 
ſerpent, that in the day they did eat of the tree, 


to diſcern the knowledge of good and evil; 
they would be as Gods. 


« And now let him not ſtretch forth his 
« hand, and take of the tree of life, and eat 
and live for ever. 


In 


1 

In this paſſage, vor ſuam exercet auctori- 
te tatem.” (Mat. Devarii de Gre. Ling. par- 
ticulis, ) as though it had been written n «rein 
Tos let him not in future ſtretch forth his hand, 
&c. let him not, (contrary to the deſigns of 
Providence, and to the purport of the preceding 
viſion) endeavour to procure a precarious ſub- 
fiſtence, from the ſpontaneous productions of 
the garden ; but rather let him keep flocks and 
herds, and learn to cultivate the ground. 


« And the Lord God ſent him forth, from 
* the garden of _ pleaſure, to cultivate the 
ground from whence he was taken.“ 


He ſent him forth, not as a puniſhment, but 
to the intent, that he might cultivate the ground 
from whence he was taken. 

In all probability, the diſmiſſion of our firſt 
parents from the garden of Edem ; preceded the 
deſcent of the former rains, which in the cli- 
mate of Judea, uſually fall about the middle of 
September. For immediately after the deſcent 


of theſe rains, which prepare the ground for 
I culti- 
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cultivation, the? peaſants begin to ſow their 
wheat, and barley, and ſoon after to plant their 


lentils. The cloathing Adam with the ſkins 
of animals, before his diſmiſſion from Edem ; 
ſeems alſo to indicate the approach, of the in- 
clement ſeaſon of the year. 


« And he ſent forth Adam, and cauſed him 
ce to dwell before the Garden of Plraſure.“ — 


I think it probable that Adam, upon his 
diſmiſſion from Paradiſe, followed the ſtream 
of the leſſer Jordan, the river which went 
out of Edem to water the garden: for the 
long continuance of the drought of ſummer, 
in the climate of Judea, would render this 
precaution neceſſary. 

The borders of the Lake Samochonitis, 
(about fifteen miles diſtant from the ſprings of 
Jordan) are marſhy, and liable to ſudden inun- 


dations. 
The river Jordan flowing from Panium, 


* divides the marſhes and fens of the lake Seme- 
« chonitis. Foſep. lib. iii. de bello. c. 10. 
Whigon. | 
But of the lake of Genneſareth, he ſays, 
Its waters are ſweet, and very agrecable 
« for 


1 

for drinking: for they are finer than the 
ce thick waters of other fens, The lake is alſo 4 
pure; and on every fide ends directly at the | 
* ſhores, and at the ſand.” Ib. 

It is therefore probable that eur firſt parents 
followed the courſe of the river Jordan, till they 
came to the Lake of Tiberias, and took up their 
abode in ſome part of that delightful region. 

In confirmation of this opinion, I might cite 
many paſſages from the Talmudiſts, relating to 
the city of Adam, ſo called (as they affirm) 
in commemoration of the firſt ſettlement of 
mankind; and of Chebron were he was buried. 
But thoſe paſſages I omit, as they prove only 
the prevalence of a tradition ; concerning the 
ſettlement of our firſt parents, in the region 


of Galilee about Jordan. 
This country, with reſpect to the relative 


ſituation of the Wilderneſs, wherein Moſes wrote 
his hiſtory; and the land of Edem ; was certainly 
before the Garden of Pleaſure ; and ſo far the tra- 
ditions of the Talmudiſts, correſpond with the 
writings of Moſes ; and in ſome meaſure, con- 
firm the opinion that, God cauſed Adam to 
dwell in the land of Galilee, when he ſent him 
forth, to cultivate the ground from whence he 


was taken. 


I 2 « And 


19 


y 


e And he hich a cherubim with a flaming 


« {ſword brandiſhed, to keep the way of the 
«« tree of life.“ 


This cherubim was an angel, by whoſe mi- 
niſtry, God purpoſed to prevent the return of 
our firſt parents to the garden of Edem. 

The cherubims, or angels, ſpoken of in the 
conſtruction of the tabernacle, were nothing 
more than emblematical repreſentations of God's 
miniſtering ſpirits. 

It does not follow that this angel, armed 
with a flaming ſword, was viſible to Adam: 
and much difficulty ſeems to have ariſen, from 
the ſuppoſition that he was ſo. | 

Neither is it at all certain, that our firſt pa- 
rents, were diſpoſed to return back to the gar- 
den of Edem : we learn only, from the paſſage 


before us, that it was not the will of God, that 
they ſhould return thither. 


The words of Moſes, bring to our recollec- 
tion the ſtory of Balaam, as it 1s recorded in the 
22d chapter of the book of Numbers. From 
whence it appears, that God commanded a 
che- 


( 6: ) 


cherubim with a flaming ſword brandiſhed, 
to oppoſe the wayward prophet in his journey. 
And certainly, if Adam had acted as Ba- 
laam did, the anger of the Lord, would in like 
manner have been kindled againſt him. Then, 
indeed, his eyes would have been opened, and 
he would have ſeen, the angel of the Lord 
ſtanding in the way, with a ſword drawn in his 
hand, to prevent his return to the tree of life. 


— — 


« And Adam knew Eve his wife; and ſhe 
c conceived, and brought forth Cain, and 


5 ſajd; I have obtained a man through God.” 


It is by no means clear that this expreſſion, 
«© I have obtained a man through God,” is 
ſignificant of the hope ſhe entertained, that the 
promiſe of redemption, would now ſpeedily be 
fulfilled,. by the man whom ſhe had obtained : 
it ſeems rather to relate to the great pain and 
« peril of child-birth,” from which, through 


God's aſſiſtance, ſhe had recently been de- 
livered, 
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& A woman yhen ſhe is in travel hath 
ec © ſorrow, becauſe her hour is come: but as 
« ſoon as ſhe is delivered of the child, ſhe 
e remembereth no more the anguiſh, for joy 
* that a man is born into the world.” Jobn 
* Xvi. 21.) juſt ſo it was, I conceive, in the 
caſe of Eve; but when ſhe was delivered of 
the child, ſhe rejoiced in the acquiſition, and 
devoutly acknowledged herſelf indebted to God, 
for a happy deliverance out of thoſe troubles, 
of which ſhe had previouſly been admoniſhed. 


« And again, ſhe brought forth his brother 
« Abel. 


The words are, © Ka} pot Tex,” which 
may ſeem to expreſs, ſomething more than 
merely, that ſhe again brought forth a ſon. 
But upon comparing this paſſage with, Ger. 
xxv. I.—Xxxxviii. 5, 26.—xliv, 23. and other 
places, where the ſame expreflion occurs, it 
will be found equivalent only to chi erexe, 
ſhe again brought forth his brother Abel. 

It does not follow that this was her ſecond 
child, it is more probable that it was not : 

neither 


1 
neither do we certainly know, at what time 
theſe children were born. 


— ——ũdͤ——Sł— 


* And Abel became a paſtor of ſheep, but 
Cain cultivated the ground.” 


The different occupations of the two brothers, 
no leſs then the ſubſequent event, (v. 8.) ſeems 
to indicate, that there was a conſiderable diſ- 
parity between them, in point of age and 
ſtrength. 

The tending of “ a few ſheep in the wil- 
derneſs,” was not a laborious occupation like 
that of an huſbandman. Rachel kept the 
ſheep of Laban; (Gen. xxix. 6.) Joſeph at 
the age of ſeventeen years, was with the flock ; 
(Gen. xxxvii. 2.) and David, was ** but a 
youth, when he left his father's ſheep, to 
carry meat for his brethren to the camp. 
(I. Sam. xvii. 33.) Cain therefore, we may 
ſuppoſe, on account of his ſuperior ſtrength, 
was employed in cultivating the ground ; while 
Abel, who comparatively ſpeaking, was but 
a youth, paſtured the flock. 


* And it came to pals, after certain days, 
* that Cain brought of the fruits of the earth, 
| cc an 
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te an offering to »God. And Abel he alſo 


cc 


brought of the firſtlings of his ſheep, and 


ce of their fat.“ 


— — 


The joint prefentation of their reſpective 


oblations, appears to indicate that ſome ſtated 


periods were before obſerved, by our firſt 


parents; either in commemoration of paſt tranſ- 
actions, or in gratitude for certain benefits 
| received. And if ſo ** «ai eyeero ped nuipac,” 
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moſt probably, does not relate to the com- 
mencement, of gratuitous oblations to the 
Deity: but rather, to an event which hap- 
pened ** after certain days,” to Cain and 


Abel, at the preſentation of their accuſtom- 
ed offerings. 


8. Chryſoſtomus ad iſta Moſis verba. 
Factum eſt autem in fine dierum, ut offerret 
Cain de fructibus terre munera Domino. 
Vide quomodo nature conditor ſcientiam 
conſcientiæ indidit. Quis enim illum, dic 
oro, ad hanc cognitionem perduxit ? nemo 
niſi animi ſui conſcientia. Obtulit, inquit, 
de fructibus terre facrificium Domino, vidit 
enim, perſpectum que habuit decere, ut Deo, 
tanquam poſſeſſionum ſuarum Domino, ali- 


e quid 


(BS ©) 


* quid ex rebus ſuis offerret; non quod ille 
eo indigeret, ſed ut gratum animum indi- 
* caret, qui tali beneficio fruebatur. Et paulo 
% poſt tam de Abele, quam de Caino verba 
* faciens; neque ille doctorem aliquem habuit, 
* neque hic monitorem, et conſiliarium; ſed 
© uterque conſcientiæ ſuæ monitu, et ſapientia 
* humano generi divinitus data ad oblationem 
iſtam incitabatur. 
Et ad populum Antiochenum (Homil. 
XII.) de Abele loquens; Neque enim ab ullo 
* edoctus, nec lege accepta, quæ de primitus 
« aliquid conſtituebat; ſed animi ſui induc- 
* tione propriaque conſcientia doctus ſacri- 
« ficium illud offerebat. 

« His, quos jam citavimus, autoribus rect 
te accenſeri poſſe videntur Juſfinus Martyr, 
« Jrenæus, Turtullianus, Cyrillus Alexandri nus, 
alique nonnulli ſcriptorum veterum, qui 
« ſacrificia Judæorum ea de cauſa inſtituta 
« judicabant, quod populus diu in Ægypto 
% hujuſmodi religionibus aſſuetus in unius 
« veri Dei cultu vix aliter conteneri potuiſſet, 
«© nift iis fibi indultis ritibus, et in religionem 
« ſuam tralatis, quibus quidem et diu aſſu- 


« everat, et maxime quoque delitus erat. 
K ( Outram 
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| (Outram de Sacrif, Lib. I. c. i. f 6.) et 


paulo poſt. 


"6 


cc 


Fc 


* Idem de facrificiorum origine (ut mox 
videbimus) Maimonidi viſum, idem etiam 
R. Levi Ben Gerſon, ubi verba ipfius (ad 
Gen. cap. 4.) ſatis docent. 


Cainus et Abel (quemadmodum diximus) 
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viri valde ſapientes erant; atque ita factum, 
ut, cùm ad laborum ſuorum finem propoſitum 


perveniſſent, uterque ex facultatibus ſuis 


munus Deo offerret: ejuſque muneris offe- 
rendi ratio, ut mihi videtur, illa fuit; quod 
à Deo (cui laus) quæ naſcuntur omnia, 
adminiſtrari ſcirent, deumque eorum veram 
eſſe cauſam; vel forte ex 11s munus offere- 
bant, quod omnia ab eo plane creata eſſe 
intelligerent, 

Hos ſequitur Ifaacus Abrabenel. /in prafatr. 
ad Levitic.) * Adamus et filii ejus ſacrificia 
offerebant, quia ita ſe Deum colere putabant. 
Quibus, ex recentioribus, ſuffragatur vir 
doctiſſimus Hugo Grotius, (ad Gen.) qui 
non ullo Dei juſſu, ſed dictante ratione 
honorem Deo etiam conſpicuum habendum, 
iaque optime fieri poſſe datis Deo its, que 
bomini ſunt cariſſima, Cainum et Abelem 
ſacrificaſſe judicat,” 


The 


( 67 ) 


The preſentation of gifts, therefore, was not 
of divine appointment; but proceeded origi- 
nally from a juſt and lively ſenſe of gratitude 
to God, whom men where accuſtomed to 
regard, as the bountiful givet of every good 
thing which they poſſeſſed. 

And this Mai monides, with his uſual ſagacity 
and penetration, endeavours to prove (More. 
Nevech. p. iii. c. 32.) from thoſe paſſages 
in ſcripture, which clearly demonſtrate, that 
the law was a ſchoolmaſter, and that God 
delighted not, in any of thoſe facrifices, which 
were ordained by Moſes; but in that purity 
of heart, and pious diſpoſition of mind, which 
accompanied the oblation ; and which rendered 
the free-will offerings of Abel, and the gifts 
of thoſe who, with a willing mind contributed 
to the ſervice of the tabernacle, acceptable in 
the fight of God. (Exod. xxxv. 21.) Thus 
we read, in the book of the prophet Jeremiah. 

* I ſpake not unto your fathers, nor com- 
% manded them in the day that I brought 
© them out of the land of Egypt, concerning 
« burnt-offerings or facrifices : but this thing 
% commanded I them, ſaying, Obey my voice, 
and I will be your God, and ye ſhall be 
« my people.” (Jer. vii. 22, 23.) (ſee alſo 

Fe K 2 1. Sam. 
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©. a! 
I. Sam. xv. 22.—{ſatah. i. 11.—Micoh. vi. 6. 
Pf. I. 7—15. and numberleſs other paſſages 
of ſcripture.) 

What ſhall we fay then ? that the oblations 
of Cain and Abel, could not poſſibly be ac- 
ceptable unto God ; becauſe he hath declared, 
that he delighteth not in burnt-offerings and 
ſacrifices? nay, but the offerings of a grateful 
mind, are always acceptable unto God, and 
* whoſoever ſhall give you a cup of water to 
« drink in my name, becauſe ye belong to 
« Chriſt, verily I fay unto you, he ſhall not 
* loſe his reward.” (Mark. ix. 41.) 

Cain and Abel, are ſaid to have brought their 
reſpective offerings, which expreſſion, I appre- 
hend, does not mean ſimply that each of them 
preſented an oblation to the Deity ; neither does 
it at all favour the ſuppoſition, that their offer- 
ings were placed, upon two different altars : 
but rather that they brought their reſpective 
oblations unto Adam. 


And this ſuppoſition is the more probable ; 


for according to the law of Moſes, a memorial, 


or part, only of ſuch offerings, as were pre- 
ſented unto God, were conſumed upon the 
altar; and Aaron and his ſons, were ſuffered 
to partake of the remainder. (Levit. ii. 3.) 

And 


3 
And ſo in like manner, I apprehend, the 
whole family of Adam, were accuſtomed 
upon ſuch occafions, to partake in common of 
thoſe gifts; which were firſt preſented to the 
Deity, with ſuitable acknowledgments of his 
bounty. 

We know that a ſimilar practice, prevailed 
in after ages, and that the Gentiles partook in 
common of thoſe meats, which had been 
preſented in the idol's temple. (1. Cor. 
viii. 10.) 

St. Paul likewiſe reproves the Corinthians 
becauſe, when they came together into one 
place to eat, (at the celebration of the Lord's 
ſupper,) every one took before other his ſupper, 
and one was hungry and another was drunken 
&c. (1 Cor. xi. 20, 21.) 

Jam inclined to think therefore, that upon 
this occaſion, a feaſt was prepared in honor of 
God; and that the whole family of Adam, 
were aſſembled as uſual, to partake in com- 
mon of thoſe gifts and oblations, which Cain 
and Abel had prepared. 


« And God had reſpect unto Abel, and to 
« his gifts, but unto Cain and to his offerings, 1 
* he had not reſpeR.” b 
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We know that ** Abel offered unto God a 
„more excellent (7Tzox ample) ſacrifice than 
« Cain, by faith.” (Heb. xi. 4.) ſtill how- 
ever, ſome difficulty occurs, as to the manner 
in which God ſignified either his approbation 
or diſpleaſure. 

Not, I preſume, by ſending down fire from 
above, to conſume the ſacrifice: for it cer- 
tainly does not appear, that the oblations of 
Cain and Abel, were preſented (as the ſuppo- 
ſition implies) upon two ſeparate altars. 

It is much more probable, that God fig- 
nified o Adam, his approbation of Abel and 
of his gifts, in preference to thoſe of Cain; 
when they came to preſent their reſpective 
offerings. 

Thus upon a ſimilar occaſion, Saint Paul 
reproved the hypocriſy of Ananias and Sapphira 
his wife, when they came, to lay the price of 
the land which they had fold, at the apoſtles 
feet. | 
1 ö8mention this inſtance, becauſe I appre- 

hend, that the particular offence of Cain, 
which brought upon him the immediate 
diſpleaſure of God, and the reprehenſion of 


his parent, was ſimilar to that of Ananias. 
And 


„ | 
And if this ſhould prove to be the caſe, it 
will appear ſtill more probable, that Adam 
(like St. Paul) was commiſſioned to reprove 
Cain ; and at the ſame time to acquaint him, 
that God would not accept his offerings. 


* And it grieved Cain exceedingly, and his 


* countenance fell.” 


This manifeſt indication of God's diſpleaſure, 
could not but excite grief and confuſion of 
face. 


e And the Lord faid unto Cain. Why art 
thou grieved, and why is thy countenance 
* fallen? If thou doſt rightly preſent, but 
« not rightly divide thine offerings, doſt thou 
not fin?” 


In a former paſſage, Cain and Abel, are ſaid 
to have brought their offerings: tav opYws 
Tpogeveyuns, ſeems therefore to relate, to the 
propriety of the practice itſelf, as having 
originated in a lively ſenſe of gratitude to God: 
epd de pwn dens, to the particular offence, 

for 
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for which God thought proper to rebuke Cain ; 
which appears to have conſiſted, in a deceitful 
ſubſtitution of a part only, for the whole of 
the profeſſed oblation. 
Thus in the caſe of Ananias and Sapphira, 


(Aﬀsv. 1.) they, indeed, bore teſtimony, to 


the faith of the believing multitude ; / who 
« ſold their poſſeſſions, and brought the prices 
* of the things that were fold, and laid them 
* down at the apoſtles feet: (Ads iv. 34, 
35-) but then, they were guilty of Cain's hy- 
pocriſy and deceit, in keeping back part of 
the price of the land, while they profeſſed to 
make a voluntary oblation, of the whole 
amount of their eſtate. | ; 
We are given to underſtand that God's diſ- 
approbatian of Cain, and of his offerings, was 


ſignified at the time of their preſentation : ſo 


that epa ds py db, does not relate to a 
ſubſequent fraud, in the diſtribution ; but 
rather to a previous attempt, (as in the caſe of 
Ananias and Sapphira) to render that diſ- 
tribution unequal, by a deccitful ſubſtitution 


of a part only, for the whole of the profeſſed 


oblation. 
That Cain was guilty of ſome ſuch offence 


as this, appears probable, from St. Paul's 


aſſertion 


(233 1 


aſſertion that Abel offered Tazory Nou, A 
more ample ſacrifice than Cain by faith. (Heb. 
xi. 4.) Which agrees with the ſuppoſition, 
that the offence was given, previous to the 
oblation of his ſcanty ſacrifice. | 
Again St. Jude ſays of the falſe teachers, 
which had crept in unawares ; *© Woe unto 
* them! for they have gone in the way of 


Cain, and ran greedily after the error of 


% Balaam for reward,” &c. thereby intimating, 
that Cain and Balaam, were actuated by the 
ſame ſelf - intereſted motives, which diſtin- 
guiſhed the falſe teachers; who ſubverted 
* whole houſes, teaching things which they 
* ought not for filthy lucres fake.” (Tit. i. 11.) 
Thus „ by faith Abel offered unto God a 
* more excellent ſacrifice than Cain, by which 
* he obtained witneſs that he was righteous, 
“God teſtifying of his gifts; and by it he 
being dead yet ſpeaketh.” (Heb, xi. 4.) 


« Be calm. His refuge will be unto thee, 
* and thou ſhalt protect him.” 


— — 


This paſſage is ſomewhat ſimilar to that which 
occurs, Gen. iii. 16. and“ dH in like manner, 
is here put to ſignify protection or aſſiſtance. The 
ſame word is uſed Gen. xxiv. 2. and again 1. Sam. 

| L xxii. 
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xxii. 14. to denote the care which a faithful 
ſervant takes, of thoſe things which are com- 
mitted to his truſt : ſo that without putting a 
forced conſtruction upon the paſſage, apZe 
may be made ſignificant of care and protection. 
ee alſo 1/aiah. iii. 5, 6. 


That Cain himſelf, ſo underſtood the words 
of God, may be collected from his ſubſequent 
reply, (Gen. iv. 9.) © Am I my brother's 
keeper ?” which reply was manifeſtly drawn, 
from the previous admonition which he received, 
not to harbour reſentment againſt his brother, 
but to be ready upon all occaſions, to afford 
him aſſiſtance and protection. And to this 
paſſage, I apprehend, St. John alludes when 
he ſays, For this is the meſſage, that ye heard 
* from the beginning, that we ſhould love one 
* another ;” for he immediately adds, ** not 
* as Cain, &c,” (1 Jobn iii. 11.) It has 
already been ſuggeſted that Abel, comparatively 
ſpeaking, was but a youth; and conſequently 
it is but natural to ſuppoſe, that he would 


apply to Cain, whenever he ſtood in need of 
aſſiſtance or protection. 


— 


« And Cain ſaid unto Abel his brother, 
let us go into the field: and it came to pals 
$ while 


6 
while they were in the field, that Cain roſe 
*© up againſt Abel his brother and flew him.“ 


e And wherefore flew he him ? becauſe his 
* own works were evil and his brother's righ- 
„ teous. (1. Fohn iii. 12.) 

And as virtue begets reſpect, and that 
- reſpe&t envy in thoſe, who are not ſol- 

licitous to deſerve the approbation of man- 
kind; ſo the wicked always have been, and 
ever will continue to be, at enmity with the 
good. Their reaſoning will always be ſuch 
as Solomon has deſcribed: Our lives are 
* ſhort, and there is no hope for us here- 
« after, therefore let us ſpeedily uſe the 
* creatures like as in youth.—Let us oppreſs 
* the poor righteous man, let us not ſpare the 


* widow, nor reverence the ancient gray hairs 


« of the aged. Let our ſtrength be the law 
of juſtice: for that which is feeble is found 
te to be nothing worth. Therefore let us lie 
1s in wait for the righteous, becauſe he is not 
« for our turn, and he is clean contrary to 
* our doings: he upbraideth us with our 
*« offending the law, and objecteth, to our 
« infamy, the tranſgreſſions of our education. 


« He profeſſeth to have the knowledge of 
L 2 66 God: 
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God: and he calleth himſelf the child of 
the Lord. He was made to reprove our 
„ thoughts. He is grievous unto us even to 
« behold, for his life is not like other mens, 
„his ways are of another faſhion.—Let us 
examine him with deſpitefulneſs and torture, 
* that we may know his meekneſs, and prove 
*« his patience. Let us condemn him with a 
% ſhameful death: for by his own faying, he 
© ſhall be reſpected.” Wiſdom ch. ii. 

Such has been the language of the wicked, 
and ſuch their conduct toward the righteous, 


throughout all ages of the world, and ſo it 
muſt needs be. 


« And the Lord God, faid unto Cain.— 
«© Where is Abel thy brother? And he ſaid, I 
% know not; am I my brother's keeper ?”. 


This reply, as we before obſerved, was 
manifeſtly ſuggeſted, by the tenor of the pre- 
ceding admonition, to abſtain from anger, 
and to protect his brother. 

It has likewiſe been ſhewn, that our Saviour 
alluded to this paſſage, when he told the 
Jews, who ſought to kill him, that they were 

F of 


1 

of their father the devil, and that the luſts of 
their father they would do. {ſee p. 10.) “He 
* was a murderer from the beginning, and 
« abode not in the truth, becauſe there is no 
« truth in him. When he: ſpeaketh a lye, he 
e ſpeaketh of his own, for he is a liar and the 
« father of it.” (Jabx viil. 44.) | 

Which words are particularly deſcriptive, 
of the falſhood and wickedneſs of Cain ; for as 
it is certain that he was a murderer, ſo it is 
plain alſo, from the paſſage before us, that 
he was a liar and the facher of it. 


« And the Lord ſaid. What haſt thou 
e done? the voice of thy brother's blood, 
te crieth unto me from the ground.“ 


Here the expreſſion is, vi Teromas;” and 
not as in the former paſſage (Gen. iii. 13.) 
& T4; TETO ETON UG. 

St. Paul alluding to this paſſage, obſerves 
that the blood of Chriſt, “ ſpeaketh better 
things than that of Abel.” ( Heb. xii. 24.) For 
we © who ſometimes were far off, are made 
„ nigh by the blood of Chriſt ;” (Eph. ii. 13.) 
« which cleanſeth us from all fin.” (t Jobs i. 7.) 

* They 
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They aids will be deemed guilty of the body 


and blood of Chriſt, who notwithſtanding they 


4 have taſted of the good word of God, and 


« the powers of the world to come, continue 
in fin, and thereby, © crucify to themſelves 
c the ſon of God afreſh, and put him to an 


* open ſhame.” -(Heb. vi. 6.) 


And now thou art curſed from the ground 
* which hath opened its mouth, to receive thy 
te brother's blood from thy hand. —Wherefore 
e thou ſhalt cultivate the ground, and it ſhall 
* not be granted, to yield unto thee its 
* ſtrength. —Lamenting and trembling ſhalt 
thou be upon the earth.“ 


Although the two paſſages may at firſt ſight 
appear ſimilar, yet there is a manifeſt dif- 
ference, between the words which were 
addreſſed to Adam, (Gen. iii. 179—19.) and 


the ſentence which is here paſſed, upon the 


murderer of his brother. 


A previous intimation was given to Adam, 


that thorns and thiſtles, would quickly ſpring 


up of themſelves, and diſappoint the feeble. 
exertions of a ſlothful huſbandman. 
But” 


1 

But here it is expreſsly affirmed, that God 
would not permit the earth, to yield her 
increaſe; and that Cain ſhould cultivate the 
ſoil in vain. 

In ſome copies of the ſeptuagint (which 
however I muſt be allowed to call, leſs au- 
thentic than that of Wechel,) inſtead of . gv x 
Tpepuwv,” we read according to our preſent verſion, 
*© aXeuvouerO- x axaracTratru, that is, ſay the 
ſcholiaſts, not remaining in any one place. But 
it does not appear that he continued a vagabond 
upon the earth, for preſently after we read of his 
having built a city. I prefer therefore the reading, 
which ſeems to indicate, that it was the will 
of God, that Cain ſhould ſtill continue to live 
upon the earth; but that he ſhould ſpend the 
reſt of his days, in ſorrow and contrition, for 
the grievous fin which he committed, in mur- 
dering his brother. 

With ſuch terrors were the Iſraelites 
threatened, if they diſobeyed the commandments 
of the Lord, 

And it ſhall come to paſs, if thou wilt 
© not hearken unto the voice of the Lord thy 
«© God, to obſerve to do, all his command- 
te ments and his ſtatutes, which I command 
« thee this day; that all theſe curſes ſhall 

© come 
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* come upon thee, and overtake thee.” — 
« Thou ſhalt carry much feed out into the 
« field, and ſhalt gather . but little in: for - 
e the locuſt ſhall conſume it.” —< And the 
Lord ſhall ſcatter thee among all people, 
from one end of the earth even unto the 
« other; '—©* And among theſe nations ſhalt 
ce thou find no eaſe, neither ſhall the ſole of 
thy foot have reit: but the Lord ſhall) give 
* thee there a trembling heart, and failing of 
«© eyes, and ſorrow of mind. And thy life 
* ſhall hang in doubt before thee : and thou 
« ſhalt fear day and night, and ſhalt have none 
* aſſurance of thy life. In the morning thou 
« ſhalt ſay, would God uit were even; and 
*« at even thou ſhalt ſay, would God it were 
morning; for the fear of thine heart where- 
« with thou ſhalt fear, and for the fight of 
* thine eyes which thou ſhalt ſee. 27 en 
xi.) - 


«© And Cain ſaid unto the Lord God: my 
** crime is too great to be forgiven me. If 
« thou doſt caſt me out this day from the face 
«© of the earth : I ſhall both be hidden from 
« thy preſence, and ſhall be lamenting and 
„ trembling upon the earth: and it will be, 
« that whoſoever findeth me will lay me. 


In 


4169 


In the firſt place it is manifeſt, that Cain 
underſtood from the words of God, that part 
of his puniſhment was to conſiſt in baniſh- 
ment. For otherwiſe he would not have faid 
in reply, „If thou doſt caſt me out this day 
*« from the face of the earth. &c. 

Wherefore the being “ curſed from the 
* ground,” as expreſſed in the former paſſage, 
implied a puniſhment, diſtin from that which 

proceeded from the barrenneſs of the ſoil. 

God faid unto him, xai wy ernaraparo; 
* ov ano vie Ve, and to this Cain replies, 
* & E ps Tnpepo! amo TE MPOTWITE rig Y. 
(See p. 36.) 

I mention this leſt Cain's reply, ſhould be 
thought to prove that, oaaeuucr©. rai axaras 
TaTwy Was the true reading. (For Commen= 
tators have in general explained the words, 
which relate only to the baniſhment of Cain, 
by the ſubſequent declaration, that the ground 
ſhould not be ſuffered to yield its ſtrength.) 
Cain appears to have been ſenſible, that his 
crime was too great to be forgiven him ; and 
that mankind would always be diſpoſed, to 
avenge the death of his brother. | 

« My crime,” fays he, © is too great to 
* be forgiven me.” My baniſhment will not 

M ſerve, 
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ſerve, to blot out the remembrance of it. If 
« thou doſt caſt! me out this day from the 
« face of the earth; you will no longer be 
mindful of me; © I ſhall both be hidden 
« from thy preſence ; and ſhall be lamenting 
ce and trembling upon the earth; (for, ac- 
cording to the proverb, The wicked flee 
when no man purſueth: but the righteous 
are bold as a lion.) © and it will be that 
« whoſoever findeth me will ſlay me.” 


«Akad: Tort God: Git ans him. Net 


« ſo. Whoſoever killeth Cain, ſhall endure 
« ſeven-fold afflictions.” 


Thus it is written in the book of Deutero- 
nomy, xxxii. 35. To me belongeth ven- 
* geance, and recompence; and again, The 
Lord ſhall judge his people.” It is not the 
will of God, that we ſhould avenge ourſelves 
of our enemies, or add to the afflictions, of 
" thoſe whom he hath chaſtened. * Pour out 
« thine indignation,” ſays the pſalmiſt, upon 
* them, and let thy wrathful diſpleaſure take 
cc hold of them. Let their habitation be void : 


c and 


6 


* and no man to dwell in their tents. For 
* they perſecute him whom thou haſt ſmitten : 
and they talk how they may vex them whom 
thou haſt wounded.” (Pſal. lxix. 25—27.) 
And in the book of the prophet Ezekiel, 
we read how ſeverely God purpoſed to puniſh 1 
thoſe nations, who took occafion to afflict the 
children of Iſrael in their diſtreſs. (Ezekzel, 
ch. xxv.) 


a 2 > Þ S234 


And the Lord God gave a fign unto Cain, 5 
* that no one who found him ſhould ſlay 


cc him.” 


In like manner the Lord gave to Noah the 
rainbow, as a ſign, or token of his covenant. 
(Gen. ix. 12, 13.) 

Circumciſion was made the ſign, or token 
of the covenant, which God made with Abra- 
ham. (Gen. xvil. 11.) | 

Moſes was commanded to give the children 
of Iſrael a ſign, that the Lord had ſent him 

to deliver them. (Exod. iv. 6—9.) 

God gave Gideon a ſign, in confirmation 

of the truth of what he had ſaid, that he 
M 2 would 


( 34 ) 
would deliver Ifragl by his hand. / Judg. vi. 
36.) | 

« Moreover the Lord ſpake again unto 
“ Ahaz, ſaying, Aſk thee a ſign of the Lord 
* thy God, aſk it either in the depth, or in 
* the height above. But Ahaz faid, I will 
te not aſk, neither will I tempt the Lord.“ 
* (Iſaiah vii. 19—12.) 
It is idle to inquire what the particular 
ſign was, which God gave to Cain, for the 
aſſurance of his life. The conjectures of the 
Talmudiſts, are too ridiculous to be men- 
tioned. A ſhort account of their wild, and 
extravagant notions upon this ſubject, may be 
ſeen in Mr. John Gregorie's notes on certain 
paſſages in ſcripture, p. 69. 


« And Cain went out from the preſence 
* of God, and dwelt in the land of Naid, 
over againſt Edem.“ 


— 


% EY y1 New,” moſt certainly does not ſig- 
nify, a vagabond in the land. Neither could 
Moſes mean to ſay, that Cain had no abiding 
place, for it appears that he had; (Gen. iv. 

17. 


17.) but rather that he dwelt, . gaw va; 
ce Tpeuwy, in the land of Naid, over againſt 
« Edem.” : 

Admitting that Adam dwelt near the ſea 
of Galilee, we cannot be much out in our 
conjectures, concerning the ſituation of this 
country. 

Moſes tells us that the land of Naid, was 
ce over againſt Edem; we may therefore. ex- 
pect to diſcover ſome traces of it, between 
the ſea of Galilee, and the coaſts of the Me- 
diterranean or great ſea, And accordingly 
juſt in this part of Judea we find the city 
of Nain. 

© Naiv. Urbs non longe a Capernaum, 
e uti videtur. Luc. vii. 11. Euſebius ad vo- 
* cem Hyde ſcribit, Endor eſt juxta oppidum 
Nau, in quo Chriſtus filium viduæ ſuſcitavit, 
*« eſtque circa Scythopolin. Idem ad vocem 
* Naiy ſcribit, eam eſſe in ſecundo miliario 
% Thabor meridiem verſus juxta Endor. 
Johannes Phocas autem in deſcriptione Pa- 
« læſtinæ ſcribit Naim eſſe ad ſeptentrionem 
* montis Tabor quaſi 12 inde ſtadiis, et in 
ce orientali urbis parte eſſe Endor, inter Thabor 
te autem et Naim et Endor fluere torrentem 
Kiſon. 

6 Meminit 
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« Meminit etiam Joſephus vici Naw, quem 
„ Simon filius Gibræ muro cinxit. De Bell. 
« [ib. v. 7. Relandi Paizft. illuſt. p. go4. 

This city which Joſephus writes Naw, and 
Euſebius Neu, appears to indicate the country 
where Cain dwelt. For as it is ſimilar in 
name, ſo alſo in point of ſituation, it agrees 
exactly with the words of Moſes, who places 
the land of Nad, *©* over againſt Edem.” 

I think it probable therefore, that Cain 
dwelt on the other fide of Mount Tabor, on 
the borders of the foreſt of Carmel, by the 
river Kiſhon ; That ancient river, the river 
« Kiſhon.” (Judges v. 21.) 

Fuller ſpeaking of Carmel ſays, From 
te the top hereof we may eaſily diſcover two 
*« neighbouring towns Cain and Cataphas, the 
© one named from the murderer of Abel; the 
« other from the active contriver of his death, 
* whoſe blood ſpeaketh better things than that of 
Abel. But neither appearing in ſcripture, 
* it is enough to name them.” {Sight of 
Paleſiine, p. 151.) See alſo the maps of 
Adricomius and others. | 

Having ſaid thus much concerning Cain, 
I am unwilling to diſmiſs this ſubject, without 


noticing the words of Solomon, 
| In 
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In ſpeaking of the wicked, who cruelly 
perſecuted the righteous, he obſerves that they 
neither knew the myſteries of God; Neither 
„ hoped they for the wages of righteouſnels : 
« nor diſcerned a reward for blameleſs ſouls. 
« For God created man to be immortal, and 
« made him to be an image of his own eternity. 
« Nevertheleſs through envy of the devil came 
e death into the world: and they that do bold 
« on his ſide do find it.” (Wiſd. ii. 24.) 

Which words are commonly thought to 
relate, to the tranſgreſſion of our firſt parents, 
(as brought about through the ſubtilty of 
the devil,) whereby Sin entered into the 
« world, and death by ſin.” 

But ſurely the context abundantly juſtifies 
the ſuppoſition, that by &«Coxo; Solomon meant 
Cain, or rather thoſe envious diſpoſitions of 
mind, which prompted him to kill his brother ; 
contrary to the deſign of God, who created 
man to be immortal: © and made him,” as 
he ſays in another place, eto be an image of 
* his own eternity.“ 

In proof of this, I need only tranſcribe the 
words of St. Clement, in his firſt epiſtle to 
the Corinthians; who thus ſpeaks of thoſe 
wicked 
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wicked perſons, who had departed from the 
faith 4 | | 

«« *##* Harbouring unjuſt and fooliſh envy, by 
* which alſo death entered into the world. 
« For thus it is written. And it came to 
« paſs, after certain days, that Cain brought 
&« of the fruits of the earth, an offering to God. 
& And Abel be alſo brought of the firſtlings of 
« his ſheep, and of their fat. And God had 


s reſpett unto Abel, and to his gifts, but unto 


Cain and to his offerings, he had not reſpect. 
« And it grieved Cain exceedingly, and his 
&* countenance fell, And the Lord ſaid unto 
« Cain. Why art thou grieved, and why is 
&« thy countenance fallen? If thou doſt rightly 
* preſent, but not rightly divide thine offerings, 
&« deft thou not fin? Be calm. His refuge will 


„he unto thee, and thou ſhalt protect bim. And 


Cain ſaid unto Abel his brother, let us go into 
&« the field: and it came to paſs while they 
* were in the field, that Cain roſe up againſt 
& Abel his brother and flew him. Ye ſee 


a brethren how that zeal and envy cauſed 


„ the commiſſion of Fratricide. Through 
te envy our Father Jacob fled from the face 


e of his brother Eſau,” &c. &c. &c. 
| Perhaps 


655 

Perhaps it may be thought that theſe words 
of St. Clement, are contrary to St. Paul's 
aſſertion that, „by one man (Adam) fin 
re entered into the world, and death by fin; 
** and ſo death paſſed upon all men, for that 
all have ſinned.” Rom. v. 12.) 

But the apoſtle muſt be underſtood to 
ſpeak of that natural death, or vanity to 
which the creature was made ſubject, and from 
which no man, in the capacity of a moral 
agent, could hope to exempt himſelf, Where- 
as Solomon, and after him St. Clement, in 
the foregoing paſſages, ſpeak only of the un- 
natural, or violent death of the righteous, by 
the hands of wicked men; contrary to the 
deſign of God, who created man to be im- 
mortal. 

St. Paul, (whoſe object it was, to point 
out to the gentiles, the wiſdom and goodnefs 
of God; by whom the creature was made 
fubje& to vanity, in hope of a better refut- 
rection;) ſpeaks only of the tranſgreſſion of 
Adam, whereby ſin entered into the world, 
and death by fin; ' St. Clement, who was 
ſollicitous to perſuade the Corinthians, to walk 
worthy of their profeſſion, and not to harbour 


un) juſt and fooliſh envy, whereby death entered 
N into 
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into the world; takes no notice of the tranſ- 


greſſion of our firſt parents, but ſpeaks only 
of the death of Abel. 


— — 


Of the Children of Cain. 


0 And Bain knew his wife, and ſhe conceived | 
* and brought forth Enoch.” 


A. M. cir. 230. 


« And he was building a ſettlement, and 
* he named the ſettlement after the name of 
« his ſon, Enoch.” 

Having made choice of a convenient ſpot, - 
he there began to form a ſettlement; in 
the mean time, his wife brought forth a ſon, 
whereupon he named the ſettlement, or the 


place of the ſettlement, after the name of 
his ſon, Enoch. 


% And unto Enoch was born, Gai 


1 


A. M. cir. 435. 


| Tae) 
* And Gaidad begat, Maleleel.“ 
A. M. cir. 625. 
* And Maleleel begat, Mathouſala.“ 


A. M. cir. 795. 


And Mathouſala begat, Lamech.” 

A. M. cir. obo. 

Or about thirty years after the death of 
Adam. The dates of their reſpective births, 
are made to correſpond with thoſe of the 
children of Adam, upon ſuppoſition that Enoch 
was born about the ſame time with Seth, 
Gaidad with Enos, and ſo on, 


« And Lamech took unto him two Wives. 
« The name of the firſt was Ada; and the 
«© name of the ſecond Sella.“ 


This was probably at the period alluded to 
by Moſes, {Gen. vi. 1.) „when men began 
to multiply upon the earth and daughters 
« were born unto them.” While ſome wri- 
N 2 ters, 


— 


„„ 
ters, (but with Iittle plauſibility or ftrength 
of reaſoning,) have endeavoured to juſtify the 
conduct of Lamech : others with more mo- 
deſty, but with no better ſucceſs, have en- 
deavoured to paliate the offence, by attributing 
his conduct to good motives. 

A writer of this laſt deſcription was P. 
Allix, a perſon of no mean fame, who fays, 
« that the polygamy of Lamech may juſtly 
« be eſteemed an effect of his miſapprehenſions 
© concerning the ſenſe of the firſt promiſe ; 
* thoſe means which he conceived moſt likely, 
* he made choice of, to give him a ſhare in 
te the fulfilling of that promiſe, which pointed 
e at a fon to be born. So that the irregularity 
* he was guilty of in marrying two wives at 
e the ſame time, may paſs for a proof of his 
« being perſuaded not only of the promiſe, 
| & That the ſeed of the woman ſhould break the 
« ſerpent's head, but alſo of the creation of 
„the world.” (Reflec. on Gen. ch. xi.) 

But ſo far am I from coinciding with the 
"learned author in theſe ſentiments, that I can- 
not but regard the conduct of Lamech, as a 
Manifeſt indication, that he was totally un- 


midful of the promiſe, and of the example 
of God, who created but one pair at the be- 
| ginning 
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ginning and faid, for this cauſe ſhall a man 
* leave his father and mother and ſhall cleave 


* unto his wife, and they two ſhall be one 
te fleſh.” | 


* And Ada brought forth Jobel.” 


A. M. cir. 1122. 


— — 


« He was the father of thoſe who dwell 
* in tents, paſturing cattle.” 

Abel was the firſt paſtor of ſheep, but 
Jobel * dicitar pater inhabitantium tentoria, 
« quia, ut R. Solomon ait: Is primus fuit, 
F« qui pecudes pavit in locis deſertis, et ſub 
e tentoriis degens, loca mutabat pro ratione 
paſcuorum gregis ſui, ita ut paſcua in uno 
* loco abſumpto, in alio loco figeret taber- 
* naculum ſuum.” (Heid. Hift. ſacra. p. 
213.) See- Volney's account of the Bedouns, 
V. I. p. 77. &c. &c. &c. 


« And his brother's name was Joubel.” 


Who was born perhaps, ſome few years 
after Jabel. 1 
| | He 
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He it was ho taught the Iyre and 
*« harp.” 


Concerning theſe inſtruments, ** It is ne- 
i ceflary to make here this general remark 
« with Euphorion (apud Alben. I. XIV. ch. iv.) 
* cited in Athenæus, that the ſtringed in- 
« ſtruments of the antients are very often 
* confounded, and do differ but very little 
© from one another, except in name only. 
« As they are exceeding antient, many altera- 
e tions have happened to them, which has 
4 been the occaſion of their having new 
„names given them, though in the main 
<« they have ſtill remained the ſame. Accord- 
* ingly, when we find that ſome give them 
« three ſtrings, ſome ſeven, ſome ten, ſome 
ce twelve, ſome twenty-four, and that theſe 
te tell us, they were plaid upon with a quill 
or bow, and thoſe again with the fingers; 
* or that ſome inform us, that the ſtrings 
% were ſtretched from the top to the bottom, 
and others, that they went croſs- ways from 
« one fide to the other; we muſt not for 
« this reaſon immediately conclude that the 
« inſtruments are different, and that it is im- 


ce poſſible things ſo unlike ſhould be called 
1 «c by 


4 
* by the ſame name. Nothing is more com- 
* mon in things of this nature, than to call 
« them ſometimes by a general name, and 
« at other times to expreſs them by a particular 
* one. Let a man examine the antient mo- 
te numents, and he will ſoon ſee in how many 
« different manners the lyra, or cythera of the 
« antients is repreſented, and by how many 
« different names it is ſtiled. We know the 
« ſeventy; have rendered the - Hebrew Kinnor, 
*« by Kynnyra, Cythara, and Pſalterion. The 
« fame inſtrument is called by the Greeks, 
& Kynnyra, Lyra, Phorminx, Cythera, Chtlys, 
« Pettis, Barbitos. The Romans have made 
« uſe of the ſame terms, to which they have 
© added Teftudo, We commonly expreſs it 
te in our language by the ancient Lyre.” Cal- 
met s Dif}. iv. 2M" f 
The antient Tyre of which we have here + 
the origin, is ſaid to have been invented by 
Mercury, who made it of a tortoiſe ſhell, 
and as ſuch it is found among the celeſtial 
ſi gas. 3 | 
Athenæus tells us (/26. IV. ch. xxiii.) that 
the Nable which the ſeventy tranſlate P/a/- 
terion, was called Sidonian, becauſe the Phe- 
nicians were ſuppoſed to be the inventors of 
* 


— 
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it. He deſcribes it as a hollow piece of wood 


with cords ſtretched over it. 

\ Juba (1. IV. Hit. Theatr. apud Athen. I. IV. 
ch. xxiii.) attributes the invention of it to 
the Phcenicians; and the prophet Ezekiel, 
ſpeaks of it as a Tyrian inſtrument. 


— f 


ce And Sella, ſhe alſo brought forth Thobel.“ 


A. M. cir. 1122. about the time that Ada 
brought forth Jobel. 


And he was a malliator, an artificet of 
© copper and iron.“ 
Although it is not likely that the art of 
{ſmelting ore, was known in the firſt ages of 
the world; yet when we conſider that Thobel 
was born in the twelfth century, the paſſage 
before us will not ſo much excite our aſto- 
niſhment. And - moreover as it is probable 
| _ that he was conſiderably advanced in years, 
before he became a worker in copper and 


iron; we may venture to date the diſcovery 


of this art, fo late as in the 15th or 16th 
| century. And furely it is net fo much to 
6 that the art of working in cop- 
per 


* 5 
per and iron, ſhould be found out in the 
courſe of fifteen or ſixteen hundred years. 
That this important diſcovery, was owing to 
the caſual effect of ſubterraneous fires; or the 
burning of woods, as ſome writers have conjec- 
tured, appears extremely probable. For“ in moſt 
* mineral countries there are veins of metallic 
© ores, which lie contiguous to the ſurface of 
re the earth, and theſe having been fluxed 
*© whilſt the woods growing over them were 
t on fire, probably, ſuggeſted to many nations 
te the firſt idea of ſmelting ores.” (Watſon's 
Chem. Lec. v. III. p. 261). And ſuch ap- 


appear to have been the ſentiments of Lu- 
eretius. 


That the firſt idea of ſmelting ores was 


thus ſuggeſted to Thobel, I think very pro- 
bable; for the deſcendants of Cain inhabited 


the coaſts of Tyre, the whole of which coun- 


try abounds in copper and iron ores. Moreover, 
Sanchoniatho in his Phoenician hiſtory, pre- 
ſerved by Euſebius, tells us that the deſcen- 
dants of Protogonus and Aon ſettled in Phœni- 
cia. Hypſuranius, ſays he, inhabited Tyre. 
* „ And when violent tempeſts of winds 
* and rains came, the boughs in Tyre being 
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e rubbed againſt each other, took fire, and 
« burnt the wood 'there, &c.” And preſently 
after he ſays, of the ſons of this Hypſuranius 
«-were begotten two brothers, the inventors 
e of iron, and of the forging thereof. One 
of theſe called Chryſor, whom he affirms 
* to be Hephaftus or Vulcan, exerciſed himſelf 
« in words and charms, and divinations ; and 
ce he found out the hook, bait, and fiſhing- 
* line, and boats ſlightly made; and that he 
« was the firſt of all men that ſailed. Where- 
& fore he alſo was worſhipped after his death 
« for a God, and they called him Diamichius; 
and ſome fay his brothers invented the way 
e of making walls of brick.” 

Here then I think we may diſcern the 
dooxegp mentioned by St. Paul, (A&s xxviii. 
11.) the Caſtor and Pollux of the antients, 
and the Gemini of the Zodiac; which ſign, if 
- our conjectures are right, denotes the two ſons 
of Lamech, Joubel and Thobel. | 

I am aware that Euſebius ſpeaks of the 
| Tooxepe in a ſubſequent paſſage, but as they 
are called alſo the firſt navigators, I cannot 
but think that there is ſome obſcurity or con- 
fuſion, in this fragment of the Phœnician hiſ- 
tory, (which they who are better ſkilled in 
theſe 


1 
theſe matters may poſſibly clear up,) and that 
the ſame perſons are meant in both places. 

The twelve ſigns of the Zodiac, in like 
manner, appear to me to be ſignificant, of 
the principal events of the Antediluvian world. 

Aries and Taurus, ſeem to denote the firſt 
occupations of mankind as ſhepherds, (Gen. 
iv. 2) and paſtors of cattle. (Gen. iv. 20.) 

Gemini, The two ſons of Lamech, who are 
ſaid to have been the inventors of uſeful arts. 
(Gen. iv. 21, 22.) 

For it is principally to be obſerved that, 
the Phœnicians and the Egyptians, from 
„ whom the reſt of mankind adopted the 
« practice, called thoſe the ſupreme Gods, 
* who found out things uſeful in life, and 
* had been in ſome ſort beneficial to the com- 
* munity. Eſteeming theſe as benefactors, 
and cauſes of many good things, they wor- 
« ſhipped them as Gods.” (Euſeb. Prep. 
Evang. Lib. I. ch. ix.) 

It is ſaid to the credit of the two brothers, 
Caſtor and Pollux, that they were ſtrongly 
attached to each other, and that neither of 
them contended for ſuperiority over the other: 
a circumſtance which might well be con- 


ſidered as commendable, becauſe little to be 
O 2 expected, 
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expected, in the ſons of Lamech, by his two 
wives Ada and Sella. 
The Egyptians did not diſtinguiſh the Ge- 
mini by name, neither are their names men- 
tioned in the Phoenician hiſtory. The Greeks 
called them Auoxzpo;, and the Romans Caſtor 


and Pollux: but it is evident that they were 


of Phœnician origin; the reputed inventors of 
navigation, and on that account deemed pro- 
pitious to ſailors. | 

Cancer, is the Teſtudo, or Lyre of Joubel. 
{Gen. iv. 21.) anſwering to the © words, 
« charms, and divinations,” in which one of 
the two brothers before mentioned exerciſed 


himſelf. 


Leo, ſerves to commemorate the 1 


of wild beaſts, which at that time of day, muſt 


have been a work of extreme difficulty and 
danger. Hercules is ſaid to have ſtrangled 
a lion, and to have worn the ſkin as a trophy. 
Virgo, The ſiſter of Thobel. Noema or 
Aarte. she it was who according to the 


fable, put on her head, as the mark of her 


« ſovereignty, a bull's head.” (I am prone 
to think, ſays Biſhop Cumberland, that the 
ſtamp on the Sidonian money, which Lucian 
de Ded Syria aſſures us was a woman fitting 


on 


1 


on a bull, did originally ſignify no more than 
the royal power of Aſtarte.) * She conſe- 
* crated a ſtar in the holy iſland Tyre. And 
* the Phcenicians ſay, that Aſtarte is ſhe, who 
* is among the Greeks called Aphrodite.” 

Heſiod in his Theogonia ſays, that ſhe, whom 
men called Alen, (Virgo) withdrew from the 
ſociety of mankind, when they ceaſed to be 
virtuous, and abode in the mountains. But 
when ſeditions and wars broke out among 
men, through their increaſing iniquity, ſhe 
was entirely withdrawn from them and was 


placed among the conſtellations of heaven. 
Thus Ovid, 


«« Vida jacit pietas, et Virgo, cæde madentes 
«« Ultima czleſtum terras Aſtræa reliquit,” 


I need not obſerve how well theſe accounts, fo 

far as they relate to the prevailing wickedneſs of 

the times, agree with the writings of Moſes. 
Libra, may denote Enoch, or according to 


the Phœnician hiſtory, Sydyc the juſt who in- 


«© yented ſalt. 

Scorpio, one of the ſons of the Dioſcuri 
before mentioned, who found out herbs, 
te the cure of bitings, and charms.” Sancb. 


The figure is that of a man ſtanding upon a 


ſcorpion, 


* 


„ 


ſcorpion, holding) a ſerpent in each hand. 
(Eratoſthenis Cyr. Catoft.) 

Sagittarius. Eger Ka TOZEUOUTH. And con- 
ſequently not the Centaur, as ſome would have 
it. The figure therefore was not originally 
what it now is. /Eratoſ. C. Cataſt.) This 


fign may poſſibly denote, ſome one of thoſe 


„ mighty men, which were of old men of 


% renown.” {Gen. vi. 4.) The words of 


Sanchoniatho bear ſome analogy to thoſe of 
Moſes. * In theſe mens age,” viz. in the 
ninth and tenth generations, „there was one 
c Eljoun, which imports in Greek Hypſiſtus, 
e the moſt high ;—he dying in fight with 
c wild beaſts, was confecrated, and his chil- 
« dren offered ſacrifices and libations to him.” 
Sanch. | | 

Capricornus. The figure is half a goat and 
half a fiſh; «and brings to our recollection 
the words of the poet, 


cc Et modo qua graciles gramen carpſere capellæ, 
« Nunc ibi deformes ponunt ſua corpora Phocæ.“ 


Aquarius. He who by his almighty power, 

% brought a flood of water upon the earth, 
ce to deſtroy all fleſh, wherein is the breath 
« of life, from under heaven.” (Gen. vi. 17.) 
« Who cauſed” the fountains of the great deep 
to 


„„ 


eto be broken up, and the windows of heaven 
to be opened.” (Gen. vii. 11.) 

Piſces. The figure is that of two fiſhes, 
placed nearly parallel to each other, with 
their heads in a contrary direction. The one 
was called by the Greeks Opels, and the other 
voT 40G. ce egyg0u Os TUvGET ov 5% TE urpoobig rod og 
%, xpis. Eratoſtbenis C. Cataſt.) A 

This laſt of the twelve ſigns, (joined to 
Aries to denote the unity of the Zodiac,) ſeems 
to indicate the univerſal prevalence of the 
waters, by which the old world periſhed. 

This conjectural account of the origin of 
the twelve ſigns of the Zodiac, will, I hope, 
induce ſome one to conſider the ſubject more 
attentively. 

The deſtruction of the whole wed. and 
the miraculous preſervation of Noah and his 
family in the ark, could not but be had in 
remembrance by mankind through many ſuc- 
ceeding generations. But the Egyptians ap- 
pear to have been the firſt, to record the 
traditional accounts, which were ſtill current 
among men, concerning the principal events 
and tranſactions of the firſt ages of the world. 
To them therefore we may venture to attribute 
the invention of the Zodiac ; which ſeems ta 


be 
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be of the moſt remote antiquity, and to have 
been but ill explained by the Grecian mytho- 
logiſts in later ages. But upon ſuppoſition 
that thoſe ſymbols, or hieroglyphics which 
we now call the ſigns of the Zodiac, were 
meant to be deſcriptive of the memorable 
events of the old world, they afford us a ſpe- 
cimen of the wiſdom of the Egyptians, in 
which Moſes was learned. (Adds vii. 22.) 

In fuch ſubjects had his underſtanding been 
exerciſed in the court of Pharaoh, and of ſuch 
matters it pleaſed God to give him 4 more 
perfect knowledge, during his abode in the 
wilderneſs: and to ordain that the hiſtory which 
he compiled, ſhould be tranſmitted down to 
us, unmixed with thoſe fables and endleſs ge- 
nealogies, which obſcure the annals of the 
heathen nations. 

It was not granted to the author of the 
Phœnician hiſtory, to ſatiate his thirſt at that 
pure fountain of truth, which refreſhed the 
camp of Ifrael; and to the difficulties which 
he met with, in procuring any thing like a 
conſiſtent account of paſt events, from the 
Egyptian or Ammonean archives, we muſt 
attribute the various imperfections of his 
hiſtory. _ 

Never- 
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Nevertheleſs ſuch. would have been our una 

certain knowledge of the tranſactions of man- 

kind, during the firſt ages of the world; if 

the book of the law, had either never been 

compiled, or left to periſh amid the ruins of 
the temple ! 


* * 
———ä— ñ T — — 


&« And Thobel's ſiſter, Noema.” 


Many writers are of opinion, that Moſes 
mentioned the ſiſter of Thobel, on account 
of the traditions concerning her, under ſome 
other character. 

Huet affirms that Minerva is > called by 
Plutarch in his book De Iſide et Ofiride. 
But ſurely more attention is to be paid to 
the judgment of Heſiod in theſe matters, from 
whom we learn that ſhe was venerated, on 
account of her ſingular piety, and that men 
called her Aixy. 


15 * 


« And Lamech faid unto his wives, Ada 
« and Sella; hear my voice ye wives of La- 
% mech: hearken unto my words. When 
* have I ſlain a man to my wounding, and 

P « a young 
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ea young man »to my hurt? Wherefore 
Cain ſhall be kvenged ſevenfold, but La- 
© mech ſeventy times ſeven.” 


Lamech in oppoſition to the example of 
God, and contrary to the general practice of 
| mankind, ©* took unto him two wives;“ and 
| of ſuch conduct, domeſtic unhappineſs was 
| the reſult. 
| His two wives, in all probability, were at 
' enmity with each other, and equally diſatisfied 
| with him: and from the purport of his ſpeech 
to them, we may clearly diſcern, that their 
mutual jealouſy and diſputes, had given him 

but too much reaſon to be alarmed for his 
own perſonal ſafety. 

And for this cauſe he thought proper to 
remind them, that God had threatened, to 
cauſe the perſon who killed Cain, to ſuffer 
ſeven-fold afflictions; and conſequently, that 

he would aſſuredly, more ſeverely avenge the 
death of him, who had neither “ flain a man 


* to his wounding, nor à young man to his 
6 hurt.” 


How wretched muſt have been the ftate of 
that * which was thus divided againſt itſelf ! 


Never- 


— — — — m — _ oe 
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„„ 
Nevertheleſs as ſome writers have attempted 
to juſtify the conduct of Lamech, and others 
to paliate his offence; it may not be amiſs to 
put men in mind that, he which made them 
at the beginning, made them male and fe- 
« male; and ſaid, for this cauſe ſhall a man 
© leave father and mother, and ſhall cleave 
* to his wife: and they twain ſhall be one 
« fleſh.” (Matt. xix. 5.) 

The example of God, enforced as it were, 
by the wonderful equality between the ſexes, 
affords an unanſwerable argument againſt poly- 
gamy ; and at the fame time, clearly demon- 
ſtrates, that it is the will of God, that “every 
„ man ſhould have his own wife, and every 
* woman her own huſband;” as the apoſtle 
has given it in command. (1 Cor. vii. 2.) 

And as the example of God is the foundation 
of all law; ſo the obſervance of his laws, 1s 
the only ſure foundation of domeſtic happineſs, 
and of national proſperity. | 

It may be ſaid perhaps, that polygamy was 
frequent among the Jews, and that it was 
lawful for a man to put away his wife. YR 

But if there was nothing injurious in the | 
practice, nothing offenſive in it, why did the 
God of Iſrael diſdain the offerings of his peo= F| 
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ple? Was it not becauſe the altar of the Lord 
was covered with weepings and with tears ? 
and he who hateth putting away, would not 


accept the offerings of one, who contrary to 
the dictates of nature, had dealt treacherouſly 


againſt the wife of his youth. (Malachi ii. 


13—16.) 

And does not a man's conſcience tell him, 
that the law is equitable, which ſays, The 
* wife hath not power of her own body, 
* but the huſband : and likewiſe alſo the huſ- 
* band hath not power of his own body, but 
« the wife.” (1 Cor. vii. 4.) 

Who then will venture to affirm that the 
offence which he condemns, is leſs obnoxious 
in his own perſon? Imperious man! Who 
thinks the voice of that wiſdom which formed 
the heavens, altogether too trivial to be attended 
to, in the management of his vaſt concerns ! 
but as he is ſenſible, that he cannot much pro- 
long his days, and enjoy the fruits of his la- 
bours; let him hear what He has faid, who 


can give him an eternal manſion, and with it 


more than either he deſires or deſerves. 

« Be not deceived : neither fornicators, nor 
“ idolaters, nor adulterers, nor effeminate, nor 
abuſers of themſelves with mankind, nor 
e thieyes, 


( 109 ) 
s thieves, nor covetous, nor drunkards, nor 
* revilers, nor extortioners ſhall inherit the 
* kingdom of God.” (1 Cor. vi. 9, 10.) 


Of the Children of Adam. 


«© And Adam knew Eve his wife: and ſhe 
* conceived and brought forth a ſon, and ſhe 
e called his name Seth, ſaying: For God 
has raiſed me up another ſeed, inſtead of 
e Abel whom Cain flew.” 


— 


* St. Chryſoſtom's thought upon the text 
* is, that Eve did not only give her ſon Seth 
„ this name in a grateful acknowledgement 
* of God's goodneſs to her; but alſo that 
* it might be a ſtanding reproach upon her 
* ſon Cain, and a mark of her high diſpleaſure 
ce for the great injury he had done his mother 
in depriving her of ſo good a fon.” In Loc. 
Homil. xx. p. 196.) Parker's Bibl. biblica. 


This ſon was born, as we read in the next 


chapter, A. M. 230. 


— ms 


« And unto Seth was born a ſon, and he 
« called his name Enos. He truſted that he 
« would invoke the name of the Lord God.” 


— We 


( IIO ) Ly 


We are told ip a preceding paſſage, that 
Eve called her ſon's name Seth, ſaying: For 
© God hath raiſed me up another ſeed, inſtead 
c of Abel, whom Cain ſlew.” 80 in the 
paſſage before us, Seth is ſaid to have called 
his ſon's name Enos, becauſe he truſted that 
he would be a faithful worſhipper of God. 
I am not ignorant of the different interpre- 
tations which have been given of this paſſage. 
Dr. Lightfoot's I think harſh and improbable. 
To that of Dr. Patrick I object, becauſe men 
certainly did not then firſt begin to call upon 
the name of the Lord. Neither am I diſpoſed 
to admit, with the generality of commentators, 
that the ſuppoſed diſtinction, between the two 
families of Cain and Seth did in fact ſubſiſt. 

Wherefore as the paſſage will bear ſuch a 
conſtruction, I am inclined to think that Moſes 
meant only to aſſign the reaſon, why Seth 
called the name of his ſon Enos :—becauſe 
« he truſted that he would invoke the name 

« of the Lord God. 


« This is the account of the origin of man- 

c Kind. In the day that God made Adam, 
* he made him in the image of God. He 
; 6c made 


r 
*© made them male and female, and bleſſed 


them; and called his name Adam, in the 
day that he made them.” 


— « 


From the above paſſage it appears, that 
Adam and Eve were both created on the ſame 
day. Moſes tells us, in this ſhort abſtract 
of the preceding hiſtory, that Adam was made 
in the image of God, and that he made them 
male and female, and bleſſed them; but he 
takes no ſort of notice, of the viſionary for- 
mation of the woman out of the man. 


And Adam lived two hundred and thirty 


« years, and generated after the ſimilitude of 
e himſelf, and according to his own —_ 
and called his name Seth.” 


According to his own image; that is, after 
the image of God, in which he was made. 
And doubtleſs all men, in like manner, are 
born to be immortal ;. and certainly will be 
ſo, ** If they ſeek not death in the error of 
& their lives: and pull not upon themſelves 
« deſtruction, with the works of their own 1 

hands. (Wiſd. i. 12. ) | _— 1% 


6a) 

e And the days of Adam; which he lived 
* after he begat Seth, were eight hundred 
te years. And he begat ſons and daughters: 
„ And all the days which Adam lived, were 
* nine hundred and thirty years, and he died.” 

% And Seth lived two hundred and five 
« years, and begat Ends. And Seth lived 
« after he begat Enos, ſeven hundred and 
« ſeven years, and begat ſons and daughters. 
« And all the days of Seth, were nine hundred 
te and twelve years, and he died. 

„And Enos lived a hundred and ninety 
cc years, and begat Cainan. And Enos lived 
« after he begat Cainan, ſeven hundred and 
« fifteen years, and begat ſons and daughters. 
And all the days of Enos, were nine hun- 
« dred and five years, and he died.“ 

And Cainan lived a hundred and ſeventy 
«« years, and begat Maleleel. And Cainan 
lived after he begat Maleleel, ſeven hundred 
e and forty years, and begat ſons and daugh- 
. © ters. And all the days of Cainan, were nine 
© hundred and ten years, and he died. 

And Maleleel lived a hundred and ſixty- 
6 five years, and begat Jared. And Maleleel 
« lived after he begat Jared, ſeven hundred 

cc and x 
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te and thirty years, and begat ſons and daugh- 
&© ters. And all the days of Maleleel, were 
te eight hundred and ninety-fivc years, and 
he died.” 

+ © And Jared lived a hundred and ſixty-two 
« years, and begat Enoch. And Jared lived 
« after he begat Enoch, eight hundred years, 
* and begat ſons and daughters. And all the 
days of Jared, were nine hundred and fixty- 
© two years, and he died.” 

* And Enoch lived a hundred and ſixty- five 
« years, and begat Mathouſala. And Enoch 
continued pleaſing to God, after he begat 
« Mathouſala two hundred years, and begat 
% ſons and daughters. And all the days of 
Enoch, were three hundred and ſixty-five 
« years, and Enoch pleaſed God, and was 
© not found, for God took him.“ 


« By faith,” fays the apoſtle, Enoch was 
e tranſlated, that he ſhould not ſee death; 
* and was not found, becauſe God had tranſ- 
„ lated him; for before his tranſlation he had 
e this teſtimony, that he pleaſed God. But 
« without faith it is impoſſible to pleaſe him. 
„For he that cometh to God, muſt believe 


* *« that 
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. ** dence of things not ſeen, 
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„that he is, and that he is a rewarder of them 
0 that diligently ſetk him.” (Heb. xi. 5, 6.) 

St. Paul having aſſerted that faith, was 
ce the ſubſtance of things hoped for, the evi- 
takes notice of 
Enoch's tranſlation, in order to ſhew that 
his virtuous conduct, proceeded from a well 
grounded confidence, that God was 'a rewarder 


of thoſe who diligently ſought him. 


The author of the book of Wiſdom more 


largely diſcourſes upon this ſubject. *© He 


Enoch) pleaſed God, and was beloved of 
him: ſo that living among ſinners, he was 
e tranſlated. Yea, ſpeedily was he taken 
* away, leſt that wickedneſs ſhould alter his 
« underſtanding, or deceit beguile his foul ; 
* for the bewitching of naughtineſs doth ob- 
„ ſcure things that are honeſt : and the wan- 
* dring of concupiſence, doth undermine the 
* ſimple mind. He being made perfect in 


sa ſhort time, fulfilled a long time, for his 
*« ſoul pleaſed the Lord: therefore haſted he 
to take him away, from among the wicked. 


« This the people ſaw, and underſtood it 
* not: neither laid they up this in their minds, 


66 that his grace and mercy is with his ſaints, 


66 and 
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* and that he hath reſpect unto his choſen. 
{Wiſd. iv. 10—15.) 

From hence it appears that in the * of 
Enoch, the earth was corrupt before God, 
and that his tranſlation was deſigned to be 
a ſtrong indication to mankind, of God's 
averſion to ſin, and of his reſpect unto his 
choſen. 

And to this agree the words of the preacher : 
Enoch pleaſed the Lord, and was tranſlated, 
* being an example of repentance to all ge- 
« nerations.” (Ecclus. xliv. 16.) 

Wherefore as the tranſlation of Enoch was 
purpoſely defigned, to be an example of re- 
pentance to that wicked generation ; and not 
only to them, but as the preacher ſays, *“ to 
«* all generations; St. Jude thought proper 
to lay ſome ſtreſs upon ſo ſignal an inſtance 
of God's averſion to fin, and concern for the 
preſervation of good men. 

« And Enoch alſo, the ſeventh from Adam, 
«« propheſied of theſe, ſaying, behold, the Lord 
«© cometh with ten thouſands of his ſaints, to 
execute judgment upon all, and to con- 
„ vince all that are ungadly among them, 
« of all their ungodly deeds which they have 
% ungodly committed, and of all their hard 
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e ſpeeches which ungodly ſinners have ſpoken 
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t againſt him.” ( Jude 14, 15.) 

In the above paſſage, Enoch is ſaid to have 
propheſied againſt thoſe ungodly ſinners, among 
whom he lived, and to have warned them of 
the impending judgment of God. But let 
us not miſtake the words of the apoſtle. 

To propheſy does not always mean expli- 
citly to declare future events, and much leſs 
to commit the predictions concerning them 
to writing. | 

Such knowledge was ſometimes conveyed 
to mankind, through the medium of various 
ſymbolical repreſentations. Whatever was ſuf- 
ficient to awaken the attention of mankind, 
ſs as to induce them, to turn away from their 
wickedneſs, leſt they ſhould become obnoxious 
to the wrath of God, was a prophetic warning : 
and the perſon who by means of ſymbolical 
repreſentations, or figurative allufions of any 
kind, conveyed ſuch information to the people, 
was a prophet. 

In proof of this I need not be careful to 
ſelect inſtances from the writings of the pro- 


phets. Ifaiah ſpeaks of the death of the righ- 


teous, as affording a ſufficient indication to 


the wicked af God's approaching judgments. 
60 The 


n 
The righteous periſheth, and no man layeth 
« jt to heart; and merciful men are taken 
ce away, none conſidering that the righteous 
« is taken away from the evil to come.“ 
(Jaiab lvii. 1.) 

Enoch therefore may very properly be ſaid 
to have propheſied againſt thoſe ungodly per- 
ſons among whom he lived, and to have 
warned them of God's impending wrath ; for- 
aſmuch as he was ſet forth by God, to. be an 
example of repentance to them. His foul 
e pleaſed the Lord: therefore haſted he to 
„take him away, from among the wicked. 
« This the people ſaw, and underſtood it not: 
ce neither laid they up this in their minds, 
e that his grace and mercy is with his faints, 
e and that he hath reſpect unto his choſen.” 
(Wifd. iv. 14, 15.) 

Of the ungodly ſinners, Enoch propheſied, 
ſaying. ** Behold, the Lord cometh with ten 
ce thouſands of his ſaints to execute judgment.” 
Se | 

Enoch's tranſlation was an example of re- 
pentance to them; and had they conſidered 
it at all, they muſt have underſtood, ** that 
« the righteous was taken away from the evil 
* to come; and (conſequently, that unleſs 

| they 


6 
they did repent, God would certainly take 


vengeance of their ſins. 

Wherefore Enoch by his tranſlation ſpake 

plainly, if not more forcibly, to that wicked 
generation, than he would have done by ſaying 
in the ſpirit of prophecy, © behold the Lord 
« will come with fire, and with his chariots, 
like a whirlwind, to render his anger with. 
„fury, and his rebuke with flames of fire.” 
{Tjatah Ixvi. 15.) 
The phraſe of coming with ten bonds 
« of his ſaints,” was probably taken from 
the words of Moſes, ** And he ſaid, the Lord 
„came from Sinai, and roſe up from Seir 
s unto them; he ſhined forth from mount 
« Paran, and he came with ten thouſands of 
his faints: from his right hand went a 
« fiery law for them.” (Deut. xxxiii. 2.) 
In ſhort, the ſum of Enoch's prophecies, 
conſiſted in his own virtuous conduct, in the 
midft of a perverſe and crooked generation, 
and in the manner of his ſubſequent departure 
from among them. 


— 


„ And Mathouſala lived a hundred and 
* eighty-ſeven years, and begat Lamech. And 
« Mathou- 


r 

« Mathouſala lived after he begat Lamech, 
« ſeven hundred and eighty-two years, and 
e begat ſons and daughters. And all the 
days of Mathouſala which he lived, were 
* nine hundred and fixty-nine years, and he 
« died.” 

* And Lamech lived a hundred and eighty- 
e eight years, and he begat a ſon, and called 
* his name Noe; faying, This perſon will 
© cauſe us to ceaſe from our work, and from 
ce the labours of our hands, and from the 


ground which the Lord God hath curſed.” 


How far this prediction concerning him was 
fulfilled, will appear by the ſequel. 


« And Lamech lived after he begat Noe, 
ce five hundred and fixty-five years, and begat 
* ſons and daughters. And all the days of 
«© Lamech, were ſeven hundred and fifty- 
te three years, and he died. 

« And Noe was five hundred years old, 
and begat three ſons, Sem, Cham, and 
« Japheth.” 
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Arrer other things ſet in order, God made 
man in his own image, he made them male 
and female, and blefſed them, and called his 
name Adam, in the day that he made them. 
(Gen: v. 1, 2.) And God took the man whom 
he formed, and placed him in the Garden of 
Edem, to cultivate and preſerve it: and after 
he had cauſed him to receive inſtruction, through 
the influence of the prophetic ſpirit ; he ſent him 
forth to cultivate the ground from whence he 
was taken. (Gen. ii. and iii.) And Adam knew 
Eve his wife, and ſhe conceived and brought 
forth Cain, and ſome time after Abel. (Gen. iv. 
I, 2.) And it came to paſs, that Cain roſe up 
againſt Abel his brother and flew him. Where- 
fore God baniſhed Cain, and cauſed him to dwell 
in the land of Naid. (Gen. iv. 16.) 

Adam begat a ſon, in his own image, and,called his 
name Seth, Cen. v. 3.) About the ſame time 
Cain begat Enoch. And he was building a ſettle- 
ment, and he called the ſettlement after the name of 
his fon, Enoch. | 

Seth begat Enos. Enoch the ſon of Cain, Gaidad. 


Enos begat Cainan. Gaidad, Maleleel. 


Cainan begat Maleleel. Maleleel the fon of Gaidad, 
Mathouſala. 

Adam died. 

Maleleel begat Jared. Mathouſala, Lamech. 

Jared begat Enoch. Lamech took unto him two wives 
Ada and Sella; and to him was born, about this 
time, Jobel, by his wife Ada, whom Mejes calls, 

R the 


A. M. 


1 


the fathtr of thoſe who dwell in tents, paſturing 
cattle, Hnd his brother's name was Joubel : who 
taught the lyre and harp, And Sella, ſhe alſa brought 
forth Thobel; and he was a malliator, an artificer 
of copper and iron. And the fiſter of Thobel Noema. 

Seth died. 

Enoch begat Mathouſala. 

Enos died. 

Mathouſala begat Lamech. 

Enoch was tranſlated, on account of his ſingular piety, 
and for an example of repentance, to thoſe 
wicked perſons among whom he lived. (Gen, v. 


24.) 


Cainan died. 


Lamech begat Noe. 

Maleleel died. 

Jared died. 

Noe was five hundred years old, and he begat three 
ſons, Sem, Cham, and Japheth. 

Lamech died. | 

Mathouſala died. 

Noe was ſix hundred years old; and the flood came 
upon the earth. (Gen. vii. 6.) 


— 


2 — 


N. B. The above table agrees with all our Veſtern 
editions of the Septuagint; the Eaſtern copies, 
place the death of Mathouſala in the year of the 
deluge A. M. 2256, See chronology of the Sep- 
tuagint, p. 16. The learned author's reaſons for 
correcting our preſent Weſtern editions, do not 
weigh with me, 
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RECAPITULATION. 


— — 


This portion of Scripture 


Contains an account of the inſtruction which Adam 
received, through the influence of the prophetic 
ſpirit, in the garden of Edem ; his departure 
from thence ; the death of Abel, and baniſh- 
ment of Cain; the occupations of his ſons, the 
genealogy of mankind, &c. 


UT the ſerpent was the moſt ſubtle of 
all the beaſts upon the earth, which the 
Lord God made. And the ſerpent ſaid unto 
the woman ; y 
Wherefore ſaid God, eat ye not of every tree 1 | 
of the garden? And the woman faid ; we may 7 
eat of the fruit of the garden, but of the tree 1 
which is in the midſt of the garden, God ſaid, 
eat ye not of that, neither touch it leſt ye die. ] 
And the ſerpent faid unto the woman; Ye will $1 
R 2 not 


85 


10. 


11. 


Gian) 
not periſh by death; for God knew, that in 
the day ye did eat thereof, your eyes would be 
opened, and ye would be as Gods, knowing 
good and evil. 

And the woman faw that the tree was good 
for food, and beautiful to the ſight; and it 
is honourable to obtain knowledge; and taking 
of the fruit thereof, ſhe did eat, and gave alſo 
to her huſband with her and he did eat. 

And the eyes of them both were opened, and 
they knew that they were naked ; and they 
twiſted the leaves of the fig-tree, and made 
themſelves girdles. 

And they heard the voice of the Lord God, 
walking in the garden, in the cool of the day; 
and they hid themſelves, both Adam and his 
wife, from the preſence of the Lord God, in 
the midſt of the garden. 

And God called Adam, and faid unto him; 
Adam where art thou ? And he faid unto him ; 
I heard the voice of you walking in the garden, 
and I was afraid, becauſe I am naked, and I 


. hid myſelf. 


And God ſaid unto him; who has told thee 


that thou art naked ? ſurely of the tree, con- 


cerning which I commanded thee, of that only 
not to eat, of that thou haſt eaten. And Adam 


{aid 3 


13. 


14. 


15. 


17. 


18. 


4 
ſaid; the woman whom thou didſt join with 


me, ſhe gave me of the tree, and I did eat. 


And God ſaid unto the woman; why haſt 
thou done this? And the woman ſaid; the 


ſerpent deceived me, and I did eat. 


And God faid unto the ſerpent; becauſe 
thou haſt done this, thou art curſed from all 
cattle, and from all the beaſts which are upon 
the earth. Upon thy breaſt and on thy belly 
ſhalt thou go, and feed on earth all the days 
of thy life. And I will put enmity between 
thee and the woman, and between thy ſeed 


and her ſeed; he ſhall ſubdue thy head, and 


thou ſhalt enſnare his heel. 

And unto the woman he faid; in multi- 
plying I will multiply thy pains and thy con- 
ception, with pangs ſhalt thou bring forth 
children: and thy refuge ſhall be to thy 
huſband, and he ſhall protect you. 

But unto Adam he faid ; becauſe thou haſt 
hearkened unto the voice of thy wife, and 
haſt eaten; of the tree concerning which I 
commanded thee, of that only not to eat, of 
that thou haſt eaten; curſed is the ground 
in thy labours, with trouble ſhalt thou eat 
thereof all the days of thy life. Thorns and 
thiſtles ſhall it bring forth unto thee, and 

| thou 
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thou ſhall eat the herb of the field. In the 
ſweat of thy brow ſhalt thou eat thy bread, 
until thou ſhalt return unto the earth from 
whence thou waſt taken; for thou art earth, 
and ſhalt return to earth. 


And Adam called his wife's name Life; as 


the mother of all living. And the Lord God 
made for Adam and his wife, garments of 


ſkins, and cloathed them. 


And God faid; behold! Adm: is become 
as one of us, to know good and evil : and now 
let him not ſtretch forth his hand, and take 
of the tree of life, and eat and hive for ever. 
And the Lord God ſent him forth, from the 
garden of pleaſure, to cultivate the ground 
from whence he was taken. And he ſent 
forth Adam, and cauſed him to dwell before 
the garden of pleaſure. And he placed a 
Cherubim with. a flaming ſword. brandiſhed, 
to keep. the way of the tree of life. 

And Adam knew Eve his wife, and the 
conceived and brought forth Cain, and faid ; 


I have obtained a. man through God. And 


again, ſhe brought forth his brother Abel. 


And Abel became a paſtor of ſheep, but Cain 


cultivated the ground. 


And 


Jo 


10. 


11. 


12. 


( 127 ) 

And it came to paſs, after certain days, 
that Cain brought of the fruits of the earth, 
an offering to God. And Abel he alſo brought 
of the firſtlings of his ſheep, and of their fat. 
And God had reſpect unto Abel, and to his 
gifts, but unto Cain and to his offerings, he 
had not reſpect. And it grieved Cain exceed- 
ingly, and his countenance fell. 

And the Lord faid unto Cain; why art 
thou- grieved, and why is thy countenance 
fallen? If thou doſt rightly preſent, but not 


rightly divide thine. offerings, doſt thou not 
fin? Be calm. His refuge will be unto thee, 
and thou ſhalt protect him. 

And Cain faid unto Abel his brother, let 
us go into the field: and it came to paſs while 


they were in the field, that Cain roſe up againſt 


Abel his brother, and flew him. 

And the Lord God, ſaid unto Cain; where 
is Abel thy brother? And he faid I know 
not; am I my brother's keeper? And the 
Lord faid; what haſt thou done? the voice 
of thy brother's blood crieth unto me from 
the ground. And now thou art curſed from 
the ground which hath opened its mouth, 
to receive thy brother's blood from thy hand. 


Wherefore thou ſhalt cultivate the ground, 
and 
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16. 
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and it ſhall not be, granted, to yield unto thee 
its ſtrength. Lamtnting and trembling ſhalt 
thou be upon the earth. 


And Cain faid unto the Lord God; my 
crime is too great to be forgiven me. If thou 


doſt caſt me out this day from the face of 


the earth; I ſhall both be hidden from thy 
preſence, and ſhall be lamenting and trembling 
upon the earth; and it will be that whoſoever 


findeth me will flay me. And the Lord God 


ſaid unto him; not ſo. Whoſoever killeth 


Cain, ſhall endure ſeven-fold afflictions. 

And the Lord God gave a ſign unto Cain, 
that no one who found him ſhould flay him. 
And Cain went out from the preſence of God, 
and dwelt in the land of Naid, over againſt 
Edem. | 

And Cain knew his wife, and ſhe conceived 
and brought forth Enoch. And he was build- 
ing a ſcttlement, and he named the ſettlement 
after the name of his ſon, Enoch. And unto 
Enoch was born Gaidad. And Gaidad begat 
Maleleel. And Maleleel begat Mathouſala, 
and Mathouſala begat Lamech. 

And Lamech took unto him two wives: the 
name of the firſt was Ada; and the name of the 
ſecond Sella. And Ada brought forth Jobel. 

He 


21 


22 


21. 


22. 


23. 


24. 


( 129 ) 

He was the father of thoſe who dwell in tents, 
paſturing cattle. And his brother's name was 
Joubel. He it was who taught the lyre and 
harp. And Sella, ſhe alſo brought forth 
Thobel. And he was a malliator, a worker 
of copper and iron. And Thobel's ſiſter, 
Noema. | 

And Lam:ch ſaid unto his wives, Ada and 
Sella; hear my voice ye wives of Lamech : 
hearken unto my words. When have I ſlain a 
man to my wounding, and a young man to my 
hurt? Wherefore Cain ſhall be avenged ſeven- 
fold, but Lamech ſeventy times ſeven, 

And Adam knew his wife; and ſhe con- 


. ceived and brought forth a ſon, and ſhe called 


his name Seth, ſaying; For God hath raiſed 
me up another ſeed, inſtead of Abel whom Cain 
flew. And unto Seth was born a ſon, and he 
called his name Enos. He truſted that he 
would invoke the name of the Lord God. 
This is the account of the origin of mankind, 
In the day that God made Adam, he made him 
in the image of God. He made them male 
and female, and bleſſed them, and called his 
name Adam, in the day that he made them. 
And Adam lived two hundred and thirty 
years, and generated after the ſimilitude of 


8 himſelf, 
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himſelf, and according to his own image, and 
called his name Seth. And the days of Adam 
which he lived after he begat Seth, were eight 
hundred years, and hebegat ſons and daughters. 
And all the days which Adam lived, were nine 
hundred and thirty years, and he died. 

And Seth lived two hundred and five years, 
and begat Enos. And Seth lived after he be- 
gat Enos, ſeven hundred and ſeven years, and 
begat ſons and daughters. And all the days of 
Seth, were nine hundred and twelve years, and 
he died. | 

And Enos lived a hundred and ninety years, 


- and begat Cainan. And Enos lived after he 


begat Cainan, ſeven hundred and fifteen years, 


and begat ſons and daughters. And all the 


days of Enos, were nine hundred and five years, 
and he died. 


And Cainan lived a hundred and ſeventy 


. years, and begat Maleleel. And Cainan lived 


after he begat Maleleel, ſeven hundred and forty 


- years, and begat ſons and daughters. And all 
the days of Cainan, were nine hundred and ten 


years, and he died. 
And Maleleel lived a hundred and ſixty-five 


. years, and begat Jared. And Maleleel lived 


after he begat Jared, ſeven hundred and thirty 
7 years, 


17. 


18. 


19. 


20. 


21. 


22. 


23. 
24. 


25. 
26. 


27. 


28. 
29. 


( 
years, and begat ſons and daughters. And all 
the days of Maleleel, were eight hundred and 
ninety-five years, and he died. 

And Jared lived a hundred and ſixty-two 
years, and begat Enoch. And Jared lived after 
he begat Enoch, eight hundred years, and be- 
gat ſons and daughters. And all the days of 
Jared, were nine hundred and fixty-two years, 
and he died. 

And Enoch lived a hundred and ſixty-five 
years, and begat Mathouſala, And Enoch 
continued pleaſing to God, after he begat Ma- 
thouſala two hundred years, and begat fons and 
daughters. And all the days of Enoch, were 
three hundred and ſixty-five years, and Enoch 
pleaſed God, and was not found, for God took 
him, 

And Mathouſala lived a hundred and eighty- 
ſeven years, and begat Lamech. And Ma- 
thouſala lived after he begat Lamech, ſeven 
hundred and eighty-two years, and begat ſons 
and daughters. And all the days of Mathou- 
ſala which he lived, were nine hundred and 
ſixty-nine years, and he died, 


And Lamech lived a hundred and eighty- | 


eight years, and begat a ſon, and called his 
name Noe; ſaying, This perſon will cauſe us 
8 2 to 
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1 
to ceaſe from our work, and from the labours 
of our hands, and from the ground which the 
Lord God hath curſed. And Lamech lived 
after he begat Noe, five hundred and ſixty-five 
years, and begat ſons and daughters. And all 
the days of Lamech, were ſeven hundred and 
fifty-three years, and he died, 
And Noe was five hundred years old, and he 
begat three ſons, Sem, Cham, and Japheth: 
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Upon a review of the text, it was thought neceſſary to 
make one or two alterations. 'The figures in the margin, refer to 
the ſubdiviſion of the chapters into verſes in our common Bibles, 


1 


I 


Azz. born, 62. became a keeper of ſheep, 64. preſents an 
offering to God, 64. accepted, 69. the manner in which 
God's approbation was ſignified, 71. 

Ada, the wife of Lamech, g1. 

Adam was alone when God told him that they were not to eat 

of the tree of knowledge, 2. the will of God made known 

unto him in a dream, 2. miſtakes the cauſe of the prohibi- 
tion, 19. eats of the tree of knowledge, 26. diſcerns his 
nakedneſs, 29. makes a girdle of fig leaves, 31. endeavours 

to avoid the preſence of God, 32. interrogated by God, 33. 

admoniſhed of the difficulties of life, 47. laborious work not 

inflicted as a puniſhment, 47. ſubje& to mortality, 49. his 

entry into life, compared to that of our Saviour into his mi- 

niſtry, 50. his memory to be revered, 51. calls his wife's 


name Life, 52. cloathed with ſkins, 53. the anger of the 


Lord not kindled againſt him, 55. diſmiſſed from the garden 
of Edem, 57. ſettles in Galilee, 59. his deſcendants, 111. 
age and death, 112. | 

Abab, his prophets made inſtrumental to his deception, 7. 

Angels, The miniſters of God who do his pleaſure, 12, not 
ſubje& to death, 12. | 

Aquarius, ſign of, 102. 

Aries, ſign of, 99. 


Cain born, 61. a huſbandman, 63. preſents an offering to God, 
64. his offering rejected, 69. grieved thereby, 71. the cauſe 
of God's diſpleaſure, 71. admoniſhed to be calm, 73. kills 
his brother, 75. denies the knowledge of him, 76. curſed 

from 


( 134, ) 
from the ground, 78. apprehenſive of death, 82. God giveth 
him a ſign that no one ſhould kill him, $3. ſettles in the 
land of Naid, 84. begets Enoch, go. calls the name of his 
ſettlement Enoch, 90. 
Cainan, his birth, age and death, 112. 
Cancer, ſign of, 100, ' 
Capricornus, ſign of, 102. 
Cherubim. An Angel placed before the Garden of Edem, 60. 
not viſible to Adam, 60. 
Chriſt. His death predicted, 38. and why, 39. the creator and 
redeemer of mankind, 40. 
Creature. Made ſubje& to vanity not willingly, but by reaſon 
of him who hath ſubjected the ſame in hope, 13. 
Curfiug, what meant thereby, 36. 


Devil, poſſeſſed of no power, 11. death came by envy of the 
devil, what meant by that expreſſion, 87. 


Fg yptians and Phœnicians worſhipped thoſe perſons who had been 
beneficial to the community, 99. invented the Zodiac, 103. 

Enoch, the ſon of Cain, when born, go. | 

Enoch, when born, 113. concerning his prophecy as mentioned 
by St. Jude, 116. tranſlation, 117. 

Enos, when born, 109. the meaning of his name, 110. age and 
death, 112. 

Eve. The will of God not made known unto her, through the 
influence of the prophetic ſpirit, 3. but by her huſband, 3. 
her ſuggeſtions thereupon, 3. the ſubſequent viſion founded 
upon thoſe ſuggeſtions, 5. eats of the tree of knowledge, 26. 
her conduct influenced by the deſire of obtaining knowledge, 
27. diſcerns her nakedneſs, 29. makes a girdle of fig leaves, 
31. endeavours to avoid the preſence of God, 32. interrogated 
by God, 35. the pains of child birth, not inflicted as a puniſh- 
ment, 41. enjoined to ſeek the protection of her huſband, 
43. called by Adam Life, 52. cloathed with ſkins, 53. the 

anger 


(228 } | | 


anger of the Lord not kindled againſt her, 55. diſmiſſed 


from the garden of Edem, 57. brings forth Cain, 61. and | 
Abel, 62. Seth, &c. 109. 7 
Euſebius, quoted, 99. | | 


Fornication, equally baſe in both ſexes, 108, 


Gaidad, when born, 91. 

Gemini, ſign of, 99. 

God, directs Adam to abſtain from the tree of knowledge, 2. is. 
ſometimes ſaid to deceive wicked perſons to their deſtruction, 
6. again, 8. hardens Pharaoh's heart, 8. the only ſource | 
of power, g. requires us to examine into the grounds of his 
conduct, 28. interrogates our firſt parents, 33. promiſes the x 
redemption of mankind, 38. why effected by the death of | 
Chriſt, 39. admoniſhes our firſt parents of the future difficul- 
ties of life, 40, and 46. placed Adam in the garden of Edem, 1 
as in the caſe of our Saviour, for the purpoſe of preparatory | | 
admonition, 50. introduces Adam upon the ſtage of life, 52. ' 1 
cloathes Adam and Eve, 53. ſends them forth from the l 
garden of Edem, 57. forbids his return, 60. accepts the | 
offerings of Abel, but rejects thoſe of Cain, 69. and why, 14 
71. puniſhes Cain, 78. gives a ſignal inſtance of his averſion 
to fin, and of his regard for good men, in the tranſlation of 
Enoch, 117. | 


Fared, his birth, age and death, 113. f 
Jobel, when born, 93. his occupation, 93. 
Joubel, when born, 93. his occupation, 994. | 


Knowledge of gooa ana evil, the expreſſion not applicable to God, 
24. but merely to ſubordinate creatures, 24. the attainment | 
of it honourable to man, 27. ) 
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Lamech, © 


( 139 ) 

Lamech, the fon of Mathguſala, when born, 91. his conduct not 

juſtifiable, 92. the pyrport of his ſpeech to his two wives, 
106. 

Lamech, when born, 118. called his ſon's name Noe, 119. age 
and death, 119. 

Leo, ſign of, 100. 

Eibra, ſign of, 101. 

Lyre, by whom invented, 94. the different names by which it 
has been diſtinguiſhed, 95. a Phœnician inftrument, 96. an- 
cient form, 100. 


Magicians. Not poſſeſſed of power to alter the ſettled courſe 
of nature, 8. made inſtrumental to the deception of Pha- 
roah, 8. 

Maleleel, the ſon of Gaidad, when born, 91. 

Maleleel, his birth, age, and death, 112. 

Mathouſala, when born, 91. 


Naid. Land of, where ſituated, 85. 
Noe, when born, 119. his ſons, 119. 
oema. The ſiſter of Thobel, 100, 105. 


Ores, the art of ſmelting them how firſt ſuggeſted, 97. 


Phenician hiſtory, quoted, 97, again, 98. the Phcenicians wor- 
ſhipped thoſe perſons who had been beneficial to ſociety, 9g. 

Pharaoh, in what manner his heart was hardened, 8. 

Piſces, ſign of, 102. 

Polygamy, contrary to nature, 197, deſtructive to ſociety, 108. 

Prophets. Not deceived by Satan, 6. 


Sacrifices, their origin, 67. 
Sagittarius, ſign of, 101. 
Lign, what meant by giving a ſign, 83. 
St. Cbryſeſtom, quoted, 109. 
| St. 
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St. Clement. His epiſtle to the Corinthians quoted, 88. his 
words compared with thoſe of St. Paul, 89. 

St. Paul. The purport of his epiſtle to the Romans, 13. his 
language compared with that of St. Clement, 8g. 

Sanchoniatho, his Phoenician hiſtory, 104. whence compiled, 
104. 

Satan, Not an agent in the deception of Eve, 6. the ſcriptures 
very expreſs in excluding the agency of Satan, 6, not an 
apoſtate Angel, 12. \ 

Scorpio, ſign of, 101. 

Scripture, obſcured by giving real exiſtence and efficacious power 
to Satan, 13. 

Sella, the wife of Lamech, 91. 


Serpent. A lively emblem of ſubtilty, 5, why choſen to be the 


viſionary medium of imparting delufive council to the mind 
of Eve, 5. his declarations not directly repugnant to the 
words of God, 20, oppoſed only to the miſtaken notions of 
the woman, 21. not falſe, 21, the proſtrate ſtate of his body, 


figuratively repreſented as the reſult of his duplicity, 36. his 


form not changed from what it was, 37. his overthrow pre- 
dicted, 38. the wicked the ſeed of the ſerpent, 39. 
Seth, when born, 109. why ſo called, 10g. 


Taurus, ſign of, 99. 

Thobel, when born, 96. his occupation, 96. 

Tree of knowledge. Our firſt parents admoniſhed to abſtain from 
It, 18, the pernicious quality of the fruit thereof, erroniouſly 
conſidered by them as the cauſe of the prohibition, 20. * 


Virgo, ſign of, 100. 


Zodiac. The twelve ſigns thereof fignificant of the principal 
events of the Antediluvian world, 99. the invention of it, 


103. 
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